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JOURNEY

1 The title given to these presentations is that of Christian Doctrines, Transgender
Disputes, and Celtic Traditionso However, this examination takes us on a journey circling
round the Roman Empire, which does not begin with the Irish Celtic Church.

1 From the beginning Christianity did not just spread west into the Roman Empire. It also
spread Eastwards into a much more gender equal Parthian, Zoroastrian, and Persian
cultures. Both traditions created their own attributes. The Irish Celtic Church was formed
much later under the influence of Palladius (AD 408-431), and Patrick. It adopted many of
the precepts of Brehon Law, which applied in the more gender equal Irish society.

1 The Irish Celtic Church drew inspiration from the Desert Father fathers in Egypt, which
had embraced asceticism, and a type of communal (Pachomian') monasticism which
drew on the Parthian?, or Sassanid Church of the East, before the Roman Church?®.



COMPLETING THE CIRCLE

1 Even before England's conversion was complete, the conversion of mainland Europe
from Ireland began. Columbanus with 12 companions left Bangor in Ireland for France.
After the monastery they established at Luxeuil, they founded another monastery in Gaul,
and a third among the Lombards in Italy. His companion, Gall, ventured into Switzerland
and reinvigorated a stagnating church. Many others embraced the same mission. It is
believed that some 70 monasteries were created.

1 Much of Northern Europe was evangelised by Irish Monks, following certain traditions
which can be traced back to the Sassanid or Ancient Church of the East.

1 In this account we follow some of that journey. We begin with by considering Irish
Christianity, before moving on this Church of the East. Then we examine how attitudes to
gender and sexually variant people developed in various parts of the Church.
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BACKGROUND

f When | started to put together material for a Sibyls Purley Chase Weekend on the 24" to
the 26" September in 2021, | typed the keywords, Celtic,
Christianity and transsexuality into my internet browser and found
almost nothing.

1 Tacitus howeverwrote:in Among t hese | ast is gr o
immemorial sanctity. A priest in female attire has the charge of it.
But the deities are described in Roman language as Castor and
Pollux. Such, indeed, are the attributes of the divinity, the name
being“Al ci so
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CLOTHING

TAl'though Celtic womelmogedre
and men wore i t r edressaxould be interchangeable®.
In some sources, Druid priests are said to wear
voluminous garments.

1 However, it is more the known close interaction with other
European cultures which leads to the impression that
Druid priests cross dressed. In this gender diverse role, they could belong to the
shamanic traditions which transcend gender, and through the powers that this gave, bring
greater healing to the world®.
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GENDER TRANSFORMATIONS

1 There are few stories about gender change, and nothing to match the severe threats of
gender transformation made by Middle Eastern Goddess cults against males who could
not sexually perform, or who offended the cults. A

1 One story in the Welsh Mabinogion describes two brothers who
are turned first into deer, then into boar, and then into wolves and
back into humans. In each case, one of the boys is made a male of
the species and the other becomes a female: then they have
children together”.

1 In Celtic and other traditions, gender fluidity and transformations,
were a recognised patofas hamands shapgeshifting role

10
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TRANSSEXUALITY AND HOMOSEXUALITY

1 Although we can find little about transsexuality in the Celtic literature, and little more
about homosexuality, both of these have one thing in common

1 Theydisruptthefi Go o d Ofradyeaciety where gender discrimination is practiced. or
gender complementarity is socially and legally enforced

1 The privileges of power in these grossly gender unequal and enslaving
society also gives permission for the abuses of sex

1 In societies where full gender equality is practiced, the opposite can occur

1 Therefore, in total contrast to the condemnations in discriminatory societies,
the contribution that gender variant people make can be treated with great respect

11
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DIFFERENCES IN PERCEPTION

9 Thus, there are three things we must carefully examine

11 Condemnations in socially, gender and sexually discriminatory societies because the
privilege of power gives permission for the abuses of sex

11 Condemnations in all societies which arise directly from irresponsibility and the craving of
sex

1 Condemnations that arise because gender and sexually variant behaviour, regardless of
moral values, disruptsthe i Go o0 d Ofrandyesaciety where gender discrimination is
practiced, or even where parity of esteem is granted, gender complementarity is socially
and legally enforced

12



CULTURE AND LAW

Ancient Ireland was governed by a code described as the Brehon Law. The Brehon Law
was a system well ahead of its time. It was all about equality and democracy and was
based on a complex system of fines instead of corporal punishment. It covered
everything from matters of commerce, crime, healthcare, the ownership of property to
marital and family law, and equal rights®.

It is claimed that in the fifth century, St. Patrick distilled these laws down to five volumes,
removing and discarding those which did not fit with Christian doctrine. These tomes
were known collectively as the Senchas Mér®°. This did not alter the cultures found.

Women were entitled to enter all the same professions as men; they could be Druids,
poets, physicians, lawgivers, teachers, warriors, leaders, even Queens. The mythological
stories are littered with such references to women of power

13
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LIFESTYLE

1 Christianity in Ireland developed on the basis of equality of the sexes.

1 The Celtic church took inspiration from the asceticism of
thed De s er t MFmakoth malesand female lives of the
period, the normal course of events remained as it was in
earlier times. The Solitary life of a hermit was greatly val-
ued but it was not accompanied with the total asceticism
and withdrawal that one might expect.!?

1 Although the disciplinary codes for monks and nuns were severe, monks, clerics, and
nuns interacted in close proximity on account of friendship, collaboration, and mutual
support and such arrangements neither scandalised nor puzzled the redactors?®s.

14
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ANAM CARA

9 A further tradition that was handed down was that ofthei Anam €ar ao

1 This is a Gaelic phrase which is often loosely translated as 'Soulmate'. 'Anam’ is the
Gaelic word for 'soul’, while 'Cara’ translates from Gaelic to friend. Thus, its literal
meaning is 'Soul Friend'.

1 Descriptions vary. Generally, it is a term sometimes used to designate someone with
whom one has a feeling of deep and natural affinity, friendship, love, intimacy, sexuality,
and/or compatibility. By connecting with someone and being completely open with them,
both souls begin to flow together.

T This person would al ways accept the o6real o

15



EXAMPLES OF CLOSE SAME SEX RELATIONSHIPS

1 Saint Bernard of Clairvaux and Saint Malachy, the Abbot and the archbishop of Armagh
are understood to have had a passionate loving relationship. After Malachy died, they
exchanged cl ot hes. Mal achy was buried in Be
habit to lead the funeral and wore it until his own death five years later. Bernard was
buried beside Mal achy, agai n -1148)bktameahe first 0 s h
native born Irish saint to be canonized.

1T St Brigidds nAnam Carao was another nun cal
close that they are both reputed to have slept in the same bed

! From a very early date, services of Adelphopoiesis?®, (literally 'brother-making') were
carried out in the Eastern Christian tradition to unite two people of the same sex
(normally men) in a church-recognized relationship

16



HISTORY OF RELATIONSHIPS

1 Relationships between two men, affirmed in these services of Adelphopoiesis carried out
by the early Eastern Church broadly matched the sexual relationships expected in first
century Rabbinic partnerships i n the nPairs

1 Reasons for condemning male same-sex intercourse are seen in the Canons (or
decrees) of the Councils of Elvira and of Ancyra in the years 306 and 314. The Canons of
the Council of Ancyra condemn only bestiality, those of the Council of Elvira condemn
sexual abuse of boys, neither refer to consensual same-sex acts?®.

1 For lay people, these Canons, and Church doctrine had the effect of prohibiting anal
same-sex penetration, but they did not prohibit any other same-sex act. Encouraged by
Irish monks during the latter part of the first millennium, the Holy Roman Emperor,
Charlemagne republished the Canons of the Council of Ancyra several times,*’

17
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AELRED AND LOVE

1 Writing around 1160, Aelred, who was the Cistercian Abbot of Rievaulx, encouraged his
monks to express their love for each other, not only through their thoughts, but also
physically, individually, and passionately?2.

1 He used the example of Jesus and John for his guidance when he declared that:

fTAJesus himself, i n ever yt bBionagwith othkreinavesy, pat i
matter, transfigured this sort of love through the expression of his own love. for he
allowed only one - not all - to recline on his breast as a sign of his special love; and the
closer they were, the more copiously did the secrets of their heavenly marriage impart the
sweet smell of their s»iritual chrism to th

18
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AELRED ON SAME SEX INTERCOURSE

1 Nevertheless, Aelred was equally strongly opposed to same-sex intercourse.

1 In all his works he treats same-sex and opposite-sex attraction as equally possible and
equally dangerous to the oath of celibacy.

1 Consistent with these outlooks, are the values Aelred places on all such relationships
when they are given in love?®.

1 Heusesthewordsin he av enl y tordescribeithe (elatmnship between Jesus and
John

1 He describes the conceptofii s pi r i t u a &nd msaeachings may @xpose some of
the contradictions that today exist?Z.

19
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EQUALITY

1 The relationship between Saints Sergius and Bacchus early in the Eastern Christian
Church is an example of a closely bonded relationship??.

1 Gender does not appear to be an issue in the Irish Celtic Church, neither does there
appear to be any direct teaching on homosexuality and its relationship to Christianity by
any Celtic writer or saint

1 There is nothing akin to homosexuality as people inside or outside the LGBT+ community
describe it today.

1 What there is however is a much greater equality between the sexes in the Celtic
culturesé And the condemnation of sexual

20
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THEOLOGY

T The Celtic Churches only had the Vulgate, J
translates the passage, which some modern bibles use to condemn homosexuality with
the Latinwordsi ma s cul or um c olhicimpias maleron ralesoncubinage,
where a dominant male penetrates a subservient male.

T That was the culture I n Je&omamandistheddawsh. . al s
cultures of JesusoOo own ti me.

1 Inthe Celtic Church and tradition, homosexual behaviour, same-sex attraction, and
gender transformations were things that happened, but they do not seem to have been
|l ssues of concerne And none of these went

21
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PENANCES

1 Little or no discussion about gender transformation or homosexuality is found in the Irish
Celtic Church. However, that is not because this did not exist, for condemnations of such
sexual improprieties are found in the monastic penitential texts?3.

1 The monastic penances required for same-sex intercourse and heterosexual intercourse
are broadly comparable to each other, and they are milder than the penances applied to
bestiality and abuse.

M In the Celtic Church and Celtic traditions, homosexual behaviour, same-sex attraction,
and gender transformation were things that happened, but they do not seem to have
been issues of concern.

1 We next need to consider the nature of society and the wider Church.

22
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MAP OF AREA COVERED BY FOUR CHURCHES OF THE EAST, CIRCA 500 CE

1 The Pentarchy was a model of Church in-
dependence and authority formulated
around 500 CE. The exercise of independ-
ent and exclusive authority, previously pre-
sent in the earlier Hellenistic-Christian or-
ganisation of each Church, was separate
from the Roman Church.

1 This map shows the area covered by the 4
Eastern Churches in the Pentarchy, circa
500CE. Only modern Greece such as the
Balkans and Crete is under the jurisdiction
of the Holy See of Rome?*.




SASSANID CHURCH OF THE EAST

1 It is sometimes forgotten that from the outset Christianity spread East into a much more
gender-equal Zoroastrian culture, as well as into the Roman Empire where gross
discrimination took place. That difference had a profound impact on what has occurred.

1 From the West there was the vast missionary work that the Irish monks engaged in.
Missionaries from Ireland went to Europe and voyaged for America. Much of Northern
Europe was evangelised by the Irish Celtic Church. The Sassanid®® Church of the East
evangelised much of Asia®®. (From now will simply use the term Church of the East)

1 By the end of the first millennium this Church of the East had become far larger and more
widespread than the Roman or Western Church. The Celtic Church and the Church of
the East both developed their theologies in societies where much greater gender
fairness, and equality of status between men and women occurred?’.

24



RELATIONSHIPS BETWEEN THE CELTIC AND ROMAN CHUCHES

1 Itis also important to remember that Celtic Christianity is only a variation of Roman Chris-
tianity. The Irish Celtic Church never sought to separate itself from the Roman Church.
From 641 the authority of Rome was always respected, and unity sought.

1 However, the Irish Celtic Church and the Sassanid or the Ancient, Church of the East de-
veloped in societies where power was less centralised and where much greater gender
equality was practised. This led to theological differences between the different groups.

1 The Council of Chalcedon was called in 451 in attempts to resolve these and other differ-
ences, but that resulted in power struggles and continuation of the disputes

1 By 1400 the Ancient Church of the East, which was once far larger than the Roman
Church had largely gone, and clashes were decided in favour of the Roman Church.

25



DISPUTED AREAS BETWEEN THE WESTERN AND CHURCH OF THE EAST

1 Much of the theology concerned the nature of heaven and the order in which events are
said to have occurred. The Western Church identified heaven as being inside space and
time, so these orders of precedenceé or what came from what, were important. The
Church of the East saw heaven as outside space and time: the arguments were no
longer relevant, and disputes focussed on what doctrines of the Trinity meant.

1 In the Church of the East the emphasis on asceticism was justified on the grounds of
commitment to the teaching of Jesus, rather than the avoidance of sex. A cenobitic or
communal form of ascetic monasticism, involving full engagement with society, combined
with periods of severe withdrawal, was a feature in these churches?.

1 These will be considered later. Here we will examine how attitudes to gender and sexual-
ity differed in the Roman Church, Celtic Christianity, and the Church of the East

26
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AUTHORITY AND CONTROL: THE PENTARCHY IN THE ROMAN EMPIRE 565 CE

1 The emperor Justinian established the pentar-
chy in attempting to bring the different Churches
under Roman control. Justinian excluded
churches outside the empire, such as the then- | """ ¥ -,
flourishing Sassanid Church of the East, (not : ' o & """"""
shown) which was seen as heretical. : X a
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1 Inside the empire they only recognized those
who accepted the Chalcedonian decrees, re-
garding as illegitimate the non-Chalcedonian
claimants of Alexandria and Antioch (orange
and dark blue)?°. The Ethiopian Church is also
excluded,
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RCHATES
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ROMAN EMPIRE (565 CE)
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CLOSING THE CIRCLE: IRISH FOUNDED CELTIC MONASTERIES IN EUROPE
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GENDER CONFLICTS

1 The Nestorian conflict was one of the major conflicts in the Roman Church. It centred on
whether the Virgin Mary should be calledi The Mot herthediMoGhadead of C
The Roman, or Western Church, insisted on the former. Nestorius and the Church of the
East on the latter. There was another important difference.

1 In both cases women were required to atone for the fall of Adam in the Garden of Eden.
|l n the Western Church womenods | i ves had to
atonement could only be achieved after a woman had died*°.

1 In the Church of the East that atonement had already been made whenn Mary sai d
to bearing the Christ Child. So, in the Church of the East, and the Irish Church, unlike in
the Roman Western Church, both men and women had an equality of esteem and status
during their earthly lives®!.

29



WHAT WAS HAPPENING IN THE ROMAN CHURCH?

1 Unlike the Church of the East, the Roman Church developed inside a grossly gender
divided and gender discriminatory enslaving society

The freedom of a male citizen to engage as penetrator in male same-sex intercourse with
a male of lesser status was a privilege of that dominant Roman society. For all other
people in these grossly gender, socially unequal and enslaving societies male same-sex
intercourse was an intrinsically disordered and disruptive act.

For the Early Roman Church to survive in this type of environment it had to treat the
ruling authorities by offering them respect. That exonerated the institutional structures of
Roman society but not the population from its abuses of power.

1 Even when Early Church was totally and unequivocally condemning the abuses of sex!

30



CONDEMNATIONS OF FEMINIMITY AND SEX IN THE ROMAN CHURCH

1 In the Roman Church, by the fourth century, redemption for women on earth could only
be gained by motherhood and childbirth, or the denial of all femininity32

1 A male priesthood was assumed and in place of the prominent role which had been the
prerogative of women within the early Church they were only offered a secondary and a
subservient role

1 Although the cult of Mariology put women on a pedestal and the Virgin Mary was given a
very exalted status as an intercessor and mediator, this confined her to these roles

1 Thus, gender equality in the Roman Church was at the discretion of the male and on the
terms which the male decides. A call to a form of priestly celibacy was adopted which re-
quired not just the denial of every sexual act, but also all thoughts of sex

31



DISORDERED ACTS

1 The gender equality in the Celtic Churches should also be contrasted with the
vituperations against women in the Roman Church. Gregory of Nyssa wrote in great
detail about the life of his sister Macrina. After he referred to her as a woman, he then
asked himself the question:ii f 1 ndeed s he osanpfarldd nobkemows t y | e ¢
whether 1t is fitting to designate her Dby h

1 Tertullian writes: "Do you not know that you are Eve? The judgment of God upon this sex
lives on in this age; therefore, necessarily the guilt should live on also. You are the gate-
way of the devil; you are the one, who unse

1 Enforcing these gender stereotypes means that inside this grossly gender and socially
unequal society, any expression of gender or sexually variant behaviour, regardless of
purity of motive or intention, may be considered a grossly disordered or disruptive act.

32



GENDER COMPLEMENTARITY

1 Nevertheless, the Roman church held Adam and Eve equally responsible forthe A F ain | ©
t he Garden of Edené Eve for believing the s

1 Jesus did not condemn gender complementarity although he condemned the social,
religious, and legal enforcement of it many times

1 The argument for the social religious and legal enforcement of gender complementarity
made by the Roman Church is based on protections against sexual abuse, identifying
different social roles for men and women, and the protection of family life

1 However, the perceptions that gender and sexually variant people threaten these values
are based on enforcement and on medically and socially incorrect presumptions... and
we shall see why this is later in this account.
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GENDER DISCRIMINATION

1 In the Irish Celtic Church, the three major Saints Patrick, Brigid and Colmcille were given
equal status and given equal recognition of the work they carried out. In Sassanid,
Persian and Zoroastrian cultures, the same type of equality occurred

1 Both groups maintained the Judean tradition where loving, committed, and responsible
same-sex relationships were expected. Male same-sex intercourse was condemned for
abuses of power and there was no condemnation of any other same sex loving acts

1 In contrast to this, the expression of any loving same-sex relationship attacked then Go o d
Or d enrthe grossly gender divided and unequal Roman empire.

1 In such cultures, gender discriminationé or the enforcement of gender complementarity
leads, regardless of motive, leads to the condemnation of every same sex loving act.

34



DAVID AND JONATHAN

1 The relationship between David and Jonathan has been the subject of major contentions
in Christianity. The question is aways about how fi s e thgirdove for each other was®.

1 Many try to prove that this was a purely platonic relationship but the wording of the
descriptions in the Bible suggests that the condemnation of Davidfori havi ng exc e
is about intercourse and the exercise of power, rather than abuses of sex3*.

1 If it was publicly known, as the Bible suggests, that David had penetrated Jonathan, his
domi nation over Jonathan woul dightaadhis futdre st r oy
authority as a King of Israel: It condemns male same-sex intercourse, but no other act.

T David would have to be eliminated for honou
hunt David down to kill him, suggest that this was about honour, rather than evils of sex
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CONDEMNATIONS OF POWER AND SEX

N Leviticus 20:13 statesin | f a ma a mdleiagveith awoindmn, both of them have
commi tted an abomination; they shall surely

1 We have seen that when same-sex intercourse takes place between to male citizens in
the grossly unequal Roman society, it is the penetrated partner who is condemned
because he has desecrated his citizenship by engaging in this act.

1 When same-sex intercourse takes place in subservient societies, such as Judaism, it is
the penetrator who is condemned because of his abuse of power and sex.

1 Both parties are condemned. This also condemns consensual male same sex
intercourse®.

36



IMPLEMENTATION

1 The anatomically carefully crafted wording of this passage makes it clear that this is only
about male on male same-sex intercourse. It condemns abuses of power in these acts®®

1 The condemnation did not apply to any boy under the age of nine years and one day.
That horrifies many, but it is well written up in the Jewish Talmudic literature. This was
the age at which a boy was considered to have begun puberty. Beforeitaboywasiin Not a
male0 and the prohibitions of Leviticus 20: 132

1 Under Jewish Law the consensual act had to be observed by a third party, who was
obliged to warn the participants, only if they continued, could the law come into effect.
There is no evidence of the penalty ever being implemented in Old Testament times®2.

1 Again, this concerns domination and honour in these societies, rather than evils of sex.
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INTERPRETATIONS

1 This age restriction is difficult to understand. Perhaps the best way to look at it is in the
context of pederasty. In the ancient world, sexual stimulation between one mature man
and a younger man was an accepted, and often regarded as an educational practice. In
Greece the upper age limit was set by the ability of the younger man to grow a beard.
Something similar may happen here although the age limit is lower and set by the age
when puberty is reached. It is even more horrendous when intercourse with a girl is
considered. Here the lower limit was three years. Before this age it was (incorrectly)
believed that the hymen would grow back, so no permanent damage occurred.

1 There are many other passages in the Bible, including those of Jesus, which reject this
callous practice. These Leviticus passages are also interpreted as supporting procreation
and protecting family life3® but it is a notable feature of First Century Rabbinic Judaism
that the focus was almost entirely on the horrors of same-sex intercourse and little else“.
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DEUTERONOMY 22:5

1 A bible passage: often of greatest concern to transgender people is Deuteronomy 22:5,
which statesi A woman shal | not wear a man's appa
woman's gar ment; for whoever does suc.h thi

1 There have been many Old and New Testament interpretations put on this passage.
Not one of them takes it literally. All of them define some ulterior motive, including.
deception, preventing women carrying the weapons of war, condemning cross-dressing
for prostitution and foreign religious practice etc. Again, we see that the reasons for this
are over power, abuse, and gender inequality rather than the sexual act*!.

1 For the full analysis see: Gilchrist, S. (2015e): i Deut er onomy 22:5 and
Gender and Sexual Var i at?FmOldiTestammentanalgses i st i
see: Gilchrist, S: (2013g):iGender , Sexuality adffd the Chri
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PAULGOGS CONDEMNATI ONS

1 Paul, well-educated Hellenic Jew, responsible for enforcing the doctrines of the Temple
authorities, was writing against the background of the i P a icultwedin Judaism where
responsible same-sex relationships given in love were accepted.

1 In the Avot de-Rabbi Hathan for example, it is recommended that these partnerships
should be between people with whomonecanin Eat and drink, read a
share secrets of the T%rah and per sonal sec

1 Another instance attributes part of the failure of the Jewish revolt and fall of the Temple in
AD 70 to plague of diphtheria, sent as punishmentby Godforan Lack of Respec
Diphtheria is normally spread by droplets in the respiratory tract: potentially by oral sex.
Thesea nd P awnkotdemnations are aboutthein L a ¢c k o f, also&deque and o
the abuses of power that give rise to abuses of sex, not about every same sex act.*
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CONTINUITY

1 Pauld s pr i mar ycordenmingsall forms obgnatuitous and unjustified sex. His
inventing of the word i Ar s e n @ uses tthis farst century understanding of Leviticus,
which effectively condemns the abuses of power which give rise to the abuses of sex.

1 Christianity did not at first seek to separate itself from Jewish traditions and Jesus did not
condemn loving same-sex relationships, so a continuity can be expected.

1 Far from rejecting same sex loving relationships, the Jews like the Greeks, encouraged
their expression for the depth of understanding, the robustness of discussion, the sense
of purpose and the strength of commitment they brought

1 That is unlike present day Christianity which ignores these abuses of honour and power,
and regardless of purpose applies an absolute condemnation to every same-sex act.
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WHAT DO WE MAKE OF THIS?

1 Most of the present-day interpretations of Leviticus presume that the condemnations of
same-sex intercourse were about the evils of sex.

1 Yetif we look at Leviticus from the perspective of first century Rabbinic Judaism, we see
almost nothing in their interpretations about any direct condemnation of sex.

1 Instead, we see interpretations of Leviticus that are almost totally focussed on power and
subjection and domination in these grossly unequal, despotic, and enslaving societies.
Consistently in the bible we find a moral duality where all sexual relationships given in
love are highly valued but those for the purposes of abuse are severely condemned.

1 This indicates that the total banning of male same-sex intercourse in Leviticus 20:13 and
18:22, does not ban any loving same-sex relationship, or any loving same-sex act.
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SOCIETY

The Gospel message was delivered by Jesus in Judea under the domination of the
Roman Empire, and presented in a despotic, grossly gender and socially unequal, and
enslaving Roman society.

How it is received depends on the social and cultural values of the recipient society. We
have seen that from the outset, there were profound differences both in its interpretation
and in its expression in the strongly gender divided Roman Empire and in the much more
gender equal Celtic, Persian and Zoroastrian worlds.

Now, the challenge is to interpret the same Gospel message in societies and churches,
not just in cultures where full gender equality is obtained, but also in those cultures where
total parity of esteem is maintained, but where gender complementarity is socially,
legally, or religiously enforced. These differences cause problems in the Church.
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QUESTIONS

Today in Christian tradition Sodomy is regarded as a grave sin, which condemns same-
sex intercourse, regardless of purpose, and as a totally depraved act. Some groups
equate this to homosexuality, some expand its condemnation to include oral sex.
However, all of the descriptions in the bible condemn Sodom for its wickedness or
abuses of honour, power and faithfulness which permit the abuses of sex.

In this account we have seen that Leviticus 20:13 should be seen to condemn abuses of
honour and power. How should be this be understood today, and in the Celtic Church?

Both the Church of the East and the Roman Church expected women to atone for the
sins of Eve. For the Church of the East that atonement had already taken place when

A Mary s #ibehring thesGhrist Child. However, for the Roman Church women still
had to atone for this during their earthly lives. What are the consequences?
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POWER AND TRANSFORMATION

1 During the first millennium, Christianity in the Roman Empire underwent a wholesale
transformation from a powerless populist movement subject to the abuses of power and
sex inflicted on it by a despotic culture, to a dominant secular and religious establishment
which ¢l aimed authority over kings and empe

1 In Judaism, people who engaged in gender and same-sex relationships which were given
in love and conformed to the highest moral standards of society could be highly regarded.
However, those who sought to break these rules through inappropriate sexual activity and
immoral behaviour were very strongly censured for these acts.

q That changed when fromthe 11"Cent ury t he Church adopted A
has had the effect of liberalising sexual expressions within marriage, but condemned all
sexual relationships outside marriage as generators of lust and inappropriate acts*®
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SEXUAL ABUSE AND THE AUTHORITARIAN CHURCH

1 Before this change, and by the end of the first millennium an epidemic of sexual abuse
had taken place among clergy and religious in the Roman Church. That was very clearly
described by Peter Damian, but the response of the Church was to do too little, too late,
and attempts were made minimise what had occurred®’.

1 Also, at this time the Roman Church had achieved a secular dominance which claimed
authority over Emperors and Kings: Pomp, luxury, and its exercise of power also became
the hallmark of many in the hierarchy of this Church. Matters came to a head with the
Cathar Revolt 12091 1229. This was violently suppressed by the Roman Church.

1 We have seen that there were major differences over attitudes to gender and sexuality
between the Celtic Church, the Church of the East with the Roman Church. The Cathars
sought to import gender equality. We will consider the consequences next.
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THE CATHARS

1 Cathar doctrine identified two classes of people. Those, who Bernard of Clairvaux called
then Per famdtheindCr edent es o

1 Perfecti were drawn from all walks of life and counted aristocrats, merchants, and
peasants among their number. The Perfecti were not clerics in any way, but were lay
members who had become 'adepts' in the teaching, and whose role was that of aiding the
ordinary members achieve the rewards of belief and practice

1 The Credentes, or believers, filled most of the movement. They were not expected to
adopt the austere lifestyle of the Perfecti, but by their example to seek God.

1 There were major differences over theology, but what began in the mid-twelfth century as
a pious Cathar movement, became an anti-clerical protest, against the sacraments and
corruption of the Roman Church. That is what | will mainly consider in this presentation.
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BELIEFS

1 A key element in Cathar theology is understood to be a dualism where one God was
entirely good and dwelt in a condition of pure Spirit and Light, while the other, identified
with Satan/Lucifer who, as "the prince of this world" was entirely evil. However, the only
i nformation now available comes from the <co
the nature of this theology is a subject of dispute*®

1 The Cathars assigned more importance to the role of Mary Magdalene in the spread of
early Christianity than the Roman Church. Her vital role as a teacher contributed to the
Cathar belief that women could serve as spiritual leaders. They supported a gender
equality that undermined the whole principle of gender then held by the Roman Church

1 The spirit was of utmost importance to the Cathars. It was believed to be immaterial and
sexless. For these virtues, the Perfectiwer e r egar d-mdt asi aktoaner s
angels by their followers.

49



SEXUAL RELATIONSHIPS

T

Perfecti were expected to follow a lifestyle of extreme austerity and renunciation of the
world which included abstaining from eating meat and avoiding all sexual contact. Cathar
doctrine varied according to place and time. However, one practice that was universal in
nearly all the polemics concerning this movement is that they endorsed chastity and
rejected marriage.

Taking the instructions that Jesus gave to his disciples, the Perfecti travelled in same-sex
pairs across much of Europe to spread the Gospel Message. For Bernard of Clairvaux
the real danger in the Cathar practice of celibacy was their co-habitation with women,
which he considered leads to fornication and inappropriate acts.

A second qualification in Cathar theology is that the rejection of sex and reproduction
applied principally to Perfecti. Ordinary believers or Credentes were not expected to
remain celibate, though it would be desirable if they did so.
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CONDEMNATION

T Denunciations of the Catharos approach to ¢

1 The first was to try to discredit the celibacy embraced by the Cathars by presenting it as
sl eazy and easily broken because of gender
close interactions between men and women, with the temptations it brought

1 The second was the condemnation by the Church of every same sex loving act. Instead
of only male same-sex intercourse and its abuses of power being condemned, the
condemnation by the Roman Church became extended to every act. These were
exclusively seen by Aquinas and others, as progenitors of lust and inappropriate sex.

1 Initial denunciations of Cathar theology do not seem to have had the same high priority in
the Roman Church as its denunciations of sex, although theology was a major concern
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DISPUTES

1 In addition to the Cathar belief in dualism, there was also a belief in reincarnation. The
Cathars believed that one would be repeatedly reincarnated until people commit to the
self-denial of the material world. This meant that a man could be reincarnated as a
woman and vice versa, thus rendering the gender discrimination in the Roman church
meaningless and contributing to the true transcendence of gender in its beliefs.

1 Cathar beliefs were expunged from Christian tradition by the massacres, the pogroms of
the Inquisition and other attacks, which took place during and after the Cathar defeat

1 By far the greatest long-lasting dispute arose because of the differences in attitude to
gender and sexuality held in common by the Celtic church, the Church of the East,
including the Cathars on the one hand, and by the Roman church on the other. As noted,
there were very serious differences over theology, but that is of less concern here.
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BERNARD OF CLAIRVAUX

1 Earlier we have seen the close nature of the relationships between Bernard and Malachy,
Bishop of Armagh.

1 Bernard died some 50 years before the Cathar Revolt. This was at a time when the
Roman Church was trying to assuage the Cathars by preaching rather than war.

f Despite his severe condemnation of the Cathars for unnamed heresies®, he also shared
some Cathar beliefs. His relationship with Malachy would not have raised eyebrows
within the Cathar movement.

1 Bernard also played the leading role in developing the cult of the Virgin Mary as Mother
of God, which many historians have seen as an attempt to counter the leaderships of
women in new movements - notably those of the troubadours and the Cathars®!.
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MORE OF BERNARD OF CLAIRVAUX

1 Although theologically conservative, Bernard strongly supported Hildegard of Bingen and
other prominent women of the time. To Hildegard, he was a protector. He encouraged
and supported her, even among his fellow Cistercian monks.

1 After visiting the Cathar territories, Bernard's main impression seems to be the contrast
between the piety of the Cathars and the shameless corruption in his own Church.

1 The Knights Templar, an order of fighting Cistercian monks, which he helped institute and
promoted, to fight in the Jerusalem Crusades, played an important role in crushing the
Cathars in the Albigensian Crusade after his death.

1 Despite any sympathies he may have had for the Cathar movement, Bernard was happy
to see those whom he considered to be Christian heretics physically destroyed.
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ROLES OF WOMEN

The Nestorian conflicts of around 450 AD which were ostensibly about whether the Virgin
Mary should be calledthe A Mot her ootHieAi®od & e r ceflectedilma muck t o
deeper division between the roles expected of women in more gender equal societies,
including the Celtic Churches and the Church of the East, against the roles imposed on
women in a divided and unequal Roman society and Church.

Jesus did not condemn gender complementarity. However, he condemned the social and
legal enforcement of it many times. For Paul there was no Jew or Greek, no male and
female,ofor all one in Christ Jesusé oyet both Peter and Paul enforced a gender
complementary to gain respect for, and to ensure the survival of the Roman Church

Although the cult of Mariology, as fostered by Bernard gave women a very high status it
also reinforced the gender complementarity imposed by the Roman Church.
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AQUINAS

1 Thomas Aquinas (12251 1274) was an ltalian friar in the Dominican Order. This order
was established to counter heresy and corruption in the Church.

1 Aquinas was the father of a school of thought describedasi Na t u r avhich dravwon
some of the teachings of Aristotle and on the principles of reason... But where they
differed, reason was always trumped by the theology of the Roman Church.

1 His condemnations of same-sex intercourse focussed entirely on the sexual act, and on
the activities which supported it. Contrary to Cathar perceptions and chastity, these
activities were perceived without exception to be in pursuit of lust and immoral sex.

1 Aquinas was strongly attacked by Luther and others for denying the abuses of power by
the hierarchy of the Institutional Church, which gave permission for abuses of sex.
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TURNING POINT

1 It might be argued that the defeat of the Cathar Revolt marked a major change in the
teaching of the Church

1 The enforcement of gender complementarity, as distinct from the acceptance of it, meant
and means that regardless of motives, any departure from the sexually and gender-
based stereotypes created by it are intrinsically disordered and disruptive acts.

1 The changes in teaching put forward by Aquinas, which transformed the condemnation of
same-sex relationships, including intercourse, from the condemnation of their abuse into
to the condemnation of the acts, destroyed the moral duality found in Judaism and in
Christianity during much of the first millennium. It classified all such behaviour as sexual
perversions or disruptions, and it denies modern scientific understandings which identify
these as personality variations that search for identity, not desires of sex.
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PRESSURES

1 Sexual and gender abuse is rampant in almost every society. That is even more true of
the despotic, grossly gender unequal and enslaving societies of the first century world.
These pressures were very strongly felt in Judea under Roman rule, and sexual abuse
was also rampant in the Christian Church towards the end of the first millennium,

1 What is absolutely clear is that there must be no compromise whatever in efforts to
combat this sexual abuse, but the danger of enforcing this imperative is that it leads to
the condemnation of all forms of gender and sexually variant behaviour regardless of
purpose, on the presumption that the motives are always those of the abuses of power
and sex. The idea that some people may engage in gender and sexually variant
behaviour because of their search for identity and to express their love, care, and
compassion for each other can cease to seem credible: so that all awareness of the
existence of these people, and the credibility of their motives becomes totally lost.

58



Christian Communities, Transgender People,
and Celtic Traditions

Susan Gilchrist 25 September 2021

ARTICLE 2357 CATECHISM OF THE ROMAN CATHOLIC CHURCH

1 The results of these changes are seen in the Catechism of the Roman Catholic Church

f AHomosexuality refers to relations between
exclusive or predominant sexual attraction toward persons of the same sex. It has taken
a great variety of forms through the centuries and in different cultures. Its psychological
genesis remains largely unexplained®2.

1 Basing itself on Sacred Scripture, which presents homosexual acts as acts of grave
depravity, tradition has always declaredthati h o mos e x u a | acts are in
di s or dTdheyard codtrary to the natural law.

1 They choose the sexual act to the gift of life. They do not proceed from a genuine
affective and sexual complementarity. Under
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CONSEQUENCES

1 Itis this total denial which transforms our understanding of all gender and sexually variant
relationships from medical diagnoses of personality variations to a diagnosis that
considers them as disruptions or perversions instead®.

1 It attacks the current worldwide professional medical consensus which identifies these
conditions as personality variations, where people who live true to their identities can live
to the highest moral standards that society expects. It is an inwardly focussed search for
identity which poses no threat, and it is not about behaviour or sex

1 Other religious doctrines, together with certain gender-critical feminist groups, define
these conditions as personality disruptions or perversions. The driving forces behind
these are associated with behaviour and desire. Predation can therefore be feared, with
the search for immoral behaviour and inappropriate sex.
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MANAGEMENT

1 The two major reasons cited for prohibiting all gender and sexually variant behaviour is
that they disrupt the good order of gender divided societies and can attack family life.

1 These may be true. Many transgender people enter traditional heterosexual marriages for
all the right reasons and the love thy impart. Also, in the hope that such commitments will
resolve the conflicts they face. Sadly, it does not. The tension often increases with age,
and the disruption and trauma can be enormous when it comes to collapse

1 That is why all the world authorities and professional institutions advocate an affirmative
approach to managing these conditions. By encouraging self-acceptance and self-
esteem much of this trauma can be avoided. Then the appropriate lifestyle decisions can
be made. This conflict iIis entirely about
time and managed correctly there is greater opportunity and no threat to family life.
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CHOICE OR NO CHOICE?

1 Misdiagnosing these conditions can cause great harm, since the methods of
management are almost opposite to each other.

1 Diagnosing these conditions as perversions or disruptions leads to the presumption that
transgender and sexually variant people are making a choice

1 That does not conform to the experience of many transgender people who spend a
lifetime desperately trying to conform to what biology and others expect of them until
attrition and exhaustion brings collapse.

1 One of the worst features of this misdiagnosis is the presumption of choice. That is why
conversion therapies which attempt to chang
orientation can have such a devastating effect.
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HARM

1 These are just some of the reasons why the harm that created can be enormous when
the incorrect diagnoses and management methods are applied.

1 All the main Professional Medical Institutions in the United Kingdom have signed a
Memorandum of Understanding (MoUZ2) which contains strong condemnations of the
principles of conversion therapy. The scientific consensus also makes these points®*,

1 However, among gender-critical feminist groups and conservative theologians the
existence of this document is not even acknowledged, and the consensus is ignored.

1 That is why the traditional teaching of the Christian Churches on gender and sexual
variation must be re-visited, for the transformations which took place during the first
millennium are dismissed and the advances gained in current science are ignored.
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PARADIGM SHIFT

1 These changes have created a paradigm shift in Christian teaching from condemning the
abuses of power which gave permission for abuses of sex, to one that ignores power and
only condemns the sexual acts, regardless of the real purpose or intention of the acts.

T The intimate relationships between Bernard
monks would have been possible before Aquinas and the Cathar Revolt, but not after it.

1 The massacres of the Cathars in the Albigensian Crusade and the role of the Inquisition
exterminated the Cathars and enforced the current doctrine of the Roman Church.

1 This departed from the Judean tradition where loving, committed, and responsible same-
sex relationships were accepted. Male same-sex intercourse was strongly condemned for
abuses of power. There was no condemnation of any other same sex loving acts.
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QUESTIONS

1 We have seen that during the first millennium, Christianity in the Roman Empire under-
went a complete transformation from a powerless populist movement subject to the
abuses of power and sex inflicted on it, to a dominant secular and religious establishment
which ¢l aimed authority over kings a&and empe

1 The doctrines of Mariology are known to originate from Eastern Christianity. There was a
dispute over whether Mary should be calledthein Mot her oothefi®Mod bher .of
Bernard of Clairvaux strongly promoted the doctrines of Mariology in the Roman Church.

How might these have been adapted to suit the Roman Church?

1 How do the different attitudes to gender and sexuality affect the acceptance of gender
and sexually variant behaviour in the Church? Does this paradigm shift make the Church
more, or less able to deal with its own internal sexual abuse?
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HISTORY

1 Inthe previous presentations we have seen that a paradigm shift took place in Christian
teaching around, or just after the end of the first millennium, from teaching which
condemned the abuses of power that gave permission for the abuses of sex to one which
regardless of purpose extended its condemnation to every same sex loving act.

1 That destroyed a previous symmetry which could accept all same-sex and heterosexual
loving, committed, faithful, and responsible relationships, while condemning those which
involved abusive, irresponsible, and gratuitous sexual acts.

1 In the Bible and in first century Judaism male same-sex intercourse is the only illegal act.
Same-sex marriage was anathema because of the gross gender inequalities in these
societies... In this third presentation we consider these prohibitions and relate them to
their acceptances in the present-day world.
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CONTEXT

1 This presentation is in two parts. In the first part we will consider, from a mainly social

and theological perspective how relationships developed in Christianity from the time of
the early Church to the present day.

1 In the second part, from a secular and scientific perspective, we will consider the
present-day understandings about how gender identities and sexual identities develop:
most notably how these are treated by gender-critical feminist groups.

1 Although each group approaches these issues in totally different ways, they come to a
common understanding which diagnoses transgender conditions as personality
disruptions, driven by maybe sublimated sexual desires while the professional
institutions diagnose these as personality variations driven by the search for identity
instead. In this presentation we consider some of the issues involved.
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JESUS ON MARRIAGE AND RELATIONSHIPS

1 The approach Jesus took to marriage is laid out in Mark 10:6-9n1n At t he begi nni
tion God made them male and female. For this reason, a man will leave his father and
mother and be united to his wife, and the two will become one flesh." So, they are no
| onger two, but one. Therefore, what God ha

1 On divorce Jesus states in Matthew 19:8-9, i Moses permitted you to
because your hearts were hard. But it was not this way from the beginning.

1 JesussaidinLuke25:30:n But t hey which shal/l be accoun
and the resurrection from the dead, neither marry, nor are given in marriage: Neither can
they die any more: for they are equal unto the angels: and are the children of God, being
the children of the resurrectiono.
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MARRIAGE TO EACH OTHER

1 Attitudes to marriage between men and women have varied according to circumstances
and time. Although Jesus states that matrimony is God given and holy, it was not insti-
tuted by him, and it was not a sacrament of the Church®

f Marriage was a civil agreement until the Council of Trent, held between 1545 and 1563°°.
Up until this period, marriage was considered a private contract between two people.
They would make a pledge to each other and, from that moment on, they were consid-
ered married. This pledge could take place anywhere; it did not have to occur in a church
and neither the church nor the state were involved.

1 Augustine held that marriage did not exist in Heaven. For Jerome, marriage was only
made necessary because of the fall of Adam in the Garden of Eden. It was created as a
means of regulating sexual abuse, a second-best option, and not a sacramental act.
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TRANSFORMATIONS OF SAME-SEX RELATIONSHIPS

1 During the twelfth century the Roman Church began to take more control of the process
of marriage. That coincided with the paradigm shift in its teaching from one which con-
demned the abuses of power which gave permission for the abuses of sex to another
which regardless of purpose extended its condemnation to every same sex loving act.

1 For the Cathars the treatment of marriage as if it was being made a sacrament of the
Church was seen as the slavery of the soul to a corrupt organisation. The Cathars were
said to prefer informal arrangements, but this did not imply that debauchery occurred.

1 In sexual areas the crucial disputes which the early Celtic Church, The Church of the
East and the Cathar movement had with the Roman Church is a theology which could af-
firm loving, committed, and responsible same-sex relationships against the theology of
the Roman Church, which did not... and condemned every same sex loving act.

71



COMMITMENTS OF MARRIAGE

1 That is why current theological arguments state that marriage is a committed and faithful
relationship between a man and a woman for life. No other relationship is allowed

1 However, this teaching only becomes exclusive once the present-day doctrines of the
Church which condemns all same sex loving acts, regardless of purpose, are applied.

1 We have seen that responsible and loving same sex relationships were welcomed in first
century Jewish society; and nowhere does Jesus condemn loving-same sex acts.

1 Despite this, all male same-sex intercourse was condemned in Judaism because of the
abuses of power and depravities it allowed. There were many strong and loving male
same-sex relationships formed during the first millennium. Thetermin s p ium@ il mar ri é
was used by some for these since intercourse was a prohibited act.
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FIRST CENTURY RELATIONSHIPS

Jewish learning took place as a didactic process where pairs of students and Rabbis
taught, studied, and argued together. The more intimate the relationship the more depth
and insight was obtained. In a society where same sex loving and responsible
relationships were accepted, very strong bonds and partnerships could be formed

The same was true for much of the first century Mediterranean world. In Greek tradition
unconsummated male same sex love was considered as the highest form of love.
Gender was not debated, and the distinctions on male same sex relationships were made
between the noble pursuit of love and the carnal abuse of sex.

We will also see that the relationships between two men, affirmed in services of
Adelphopoiesis carried out by the early Christian Church matched the sexual
relationships expected in first century Rabbinic partnerships in Judaism at the time

73



MARRIAGE TO THE CHURCH

1 In Christian tradition the accepted form of marriage is that of the marriage between a man
and a woman. However, a parallel is seen in monastic customs when the introduction of
someone into a monastic community, notably a nun takes the form of a marriage service,
when she is married to Christ

1 That call to celibacy and devaotion to delivering the Gospel Message is similarly seen in
the conceptofthefn So | i t am the Charehof the East where men and women
would be brides or bridegrooms of Christ and make commitments of celibacy which
transcend all gender and sex.

1 Jesus placed the call of devotion to the Gospel message above the loyalties of family life.
ForPaulnl t was better for men amdverivaessefamilytlife mar
and marriage are very highly valued in Judaism and the Christian Church.
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SPIRITUAL MARRIAGE

1 The early Christian and medieval practiceof i s pi r i t u a in whth two paringre 0 |,
mutually and voluntarily relinquish sexual activity for reasons of piety, plays an important
role in the development of Christian relationships®’

T The tseminr it u a lhasineemn usaed agnany ways. We have seen that Aelred
used it when describing the relationships between Jesus and John. In early Christianity it
could be applied to the relationships between Saints Sergius and Bacchus, Bernard of
Clairvaux and Malachy of Armagh, Brigid and Darlughdach, and others.

1 These same-sex relationships provided a continuity between Jewish and Christian
traditions. Comparisons can be made with Christian ceremonies of Adelphopoiesis, and
the Jewish Rabbinic partnerships for example of Rav and Rabbi Samuel in the third
century, and Rabbi Jonathan and Rashi in the eleventh®®
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ADELPHOPOIESIS

1 From a very early date, close relationships between two people of the same sex
(normally men) were solemnised in the services of Adelphopoiesisori Br ot h e r byMa k
the Eastern Christian Church

1 Modern interpretations deduce that the rite of Adelphopoiesis was used in many ways,
such as for the formation of permanent pacts between leaders of nations, or between
religious brothers, or alternatively to formalise relationships for adoption purposes®® ©°.

1 Their acceptability depended on the Christian endorsement of same-sex relationships
given in love. When that was rejected, their religious legitimacy was attacked.

1 To understand their role and purpose, we first need to examine what these relationships
meant during the first millennium, not in doctrines of the present-day world.
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APPROACH

T

Evidence for the existence of these ceremonies from the fourth century onwards is also
available. Liturgies for services of Adelphopoiesis from the 9" century onwards exist.
Their contexts match those of Byzantine marriages, except for the exchanging of rings
and the final i Cr o w m@mdt®h g o

The relationships blessed in services of Adelphopoiesis were not full marriages. They
were more akin to betrothal. When a couple is betrothed, they are held accountable to
the laws against adultery and all the religious, social and kinship relationships are
enforced. Terms like cross-mother instead of mother-in-law could be used®.

This means that if we are to understand the role and purpose of Adelphopoiesis we also
need to look at the origins, original purpose, and reasons for these services as well as
the paradigm shift in Christian teaching which occurred after the failure of the Cathar
revolt, and their development ever since.
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BETHROTHAL, INTERCOURSE AND MARRIAGE

1 As a wife was regarded as the property of her husband, betrothal in biblical times was
implemented by purchasing her, through paying the bride price to her father.

1 If any loving same sex relationship between two men was to be accepted, it had to be
between two people as equals. The idea that these relationships could be regarded as
same-sex marriages was very strongly rejected in Jewish custom and law

1 Same sex intercourse, including consensual intercourse was condemned for the same
reason: since in any gender unequal society, both the imbalances of power and the
enforcement of gender stereotypes are applied.

1 Brother making ceremonies allows sibling taboos to be enforced. Adelphopoiesis may
bless a celibate spiritual marriage of love between two people of the same sex.
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EARLY UNDERSTANDING

{ Claudia Rapp®: finds that the origins of the ceremony for Adelphopoiesi s or -ibr ot |
maki ngo are to be found i n early monasticis
relationship, there i1 s c¢| efasra ndcotciuommeinntga tafnodn
homoaffective relationships with the avoidance of penetrative sex.

1 A 7th-century hagiography of St Symeon perceives two men, Symeon and John to be
AThe Pure Bri degr owhmesr eo ft yphrciadtl y one woul d
becalledthefi Br i d e s ,a fienderkitranscending relationship is evoked®.

1 The Rule of John for the Monastery of St. John (12th Century) argues that the spiritual
bond between two brothers was stronger than the material bond between husband and
wife.Intheda Li f e of Mar yhe bohdas sé€en as haing akid to marriage
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ADELPHOPOIESIS AND SAME SEX LOVE

1 Inthe life of St. Cyril of Philea (12th Century) these relationships, which always involved
unconsummated love, were identified as the highest form of intimate relationship. That
corresponds with earlier statements by the Greek and Jewish sages in the first century
world.

1 The emperor Basil I, for example is understood to have entered into this type of same sex
relationship. Elsewhere in the literature, other examples are cited®

1 Relationships of Adelphopoiesis were affirmed in the Cathar strongholds in Southern
France. These approved the creation of households and same sex loving acts®®

1 Similar, though secular arrangements continued in Southern France after they were
condemned by the Christian Church. Going under the name of affrerement, the
corresponding homoaffective relationships continued to be endorsed®’
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THE FRIEND

1 Modern interpretations deduce that the rite of Adelphopoiesis was used in many ways,
such as in the formation of permanent pacts between leaders of nations, or between
religious brothers, or alternatively to formalise relationships for adoption purposes®s.

1 Lateri Br ot h e r cenemokiesngrefound in the history of the Catholic Church until
the 14th century and in the Eastern Orthodox Church until the early 20th century. They
are considered to affirm kinship bondingandi b | oo d b r owitlihemphlasisord s 0
friendship and the avoidance of romance and sex.

1 Although the ceremonies were used to represent many things, including kinship and
adoption, they also marked the formalisation of certain sexual relationships that were true
to those encountered in the first century Jewish partnerships, also in the spiritual
marriages which, during the first millennium, took place in the Christian Church.
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SPIRITUAL MARRIAGES AND GENDER

1 Spiritual marriages were not bounded by gender. As Luke 25:30 says, the Children of the
Resurrectionfiar e e qu al .Bgnivalent r@latignehips ketween men and men,
women and women, and men and women existed during the first millennium in various
branches of the Christian Church

1 Heterosexually married monks and nuns who had taken these vows of celibacy were
formally recognised in the Church of the East, and they may have existed in the Irish
Celtic church®. This pattern continued until Babai the Great expelled the married monks
from the monasteries, including Egypt, between 551 and 628

1 The Irish Celtic Church took inspiration from Egypt and the Desert Fathers, and these
married relationships would have been known to that Church?:.
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SEXUAL AND SPIRITUAL MARRIAGES

1 As we have seen, the approach Jesus took to marriage is laid out in Mark 10:6-9 71 At t he
beginning of creation God made them male and female. For this reason, a man will leave
his father and mother and be united to his wife, and the two will become one flesh." So,
they are no longer two, but one. Therefore, what God has joined together, let man not
separ at eo.

1 Nowhere in his teaching does Jesus condemn loving same-sex relationships. Nor does
he challenge the first century Jewish acceptance of responsible same sex loving acts. In-
stead of this, his relationship withthe i b e | o v e d inthe GospelwflJehn, supports a
culture which can accept and to respect these relationships and acts.

1 The demand by Jesus for total commitment to the gospel message and avoiding the
impediments of family life also demanded a celibacy which avoided all reproductive acts.
This applied to everyone, and it is not about avoiding depravities of sex.
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RELATIONSHIPS

1 Apart for the universal call for celibacy, there is nothing in principle against the celebra-
tion of close same sex relationships given in love. Male same-sex intercourse remained
problematic because of its association with the abuses of power and sex.

1 The correspondence not just between Bernard and Malachy, St Simeon, St Cyril, and
others, attests to the presence of many homoerotic relationships during the first millen-
nium in the Christian Church. St Anselm as Archbishop of Canterbury prohibited the pub-
lication of a decree by the Second Lateran Council in 1139, condemning homosexuality;
advising the Council that it was widespread, stating that few were embarrassed by it, and
that none were ever aware that the Church considered it a serious matter’2.

TAel redds treatise on Spiritual Friendship I
terns of acceptance were also reflected in the Celtic Church.
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SODOMY

1 During the first millennium sodomy was associated more with wickedness, power, and
sexual abuse, rather than sexual acts’®. Earlier we saw that Leviticus 20:13 condemns
consensual male same sex intercourse in despotic societies for the same reasons.

1 Ezekielgivesalongaccount of the wickedness of Sodome
concerned about God (Ezekiel 16:48-50): Detestable religious acts (Ezekiel 16:48-50):
Uncharitable towards strangers (Genesis 19): Power and rape (Judges 19:22): Rejecting
God (Amos 4 and Jeremiah 23:13-14)

1 Jesus condemns Sodom for the same abuses in Matthew 11:20-24 and Matthew 10:11-
15. The sexual sins of sodomy, cited in Genesis are not about homosexuality or consent-
ing sex. All of these passages are about the abuses of power and same-sex rapeé
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MALE SAME-SEX INTERCOURSE AND SODOMY

1 Int o d aChréstgan tradition, that definition of Sodomy has been transformed., Sodomy is
now regarded as a grave sexual sin. Regardless of purpose it condemns all same-sex
intercourse, and it defines it as a totally depraved act. Some groups adapt this to
condemn homosexuality, some expand its condemnation to include oral sex.

1 Yetin the Bible we find the condemnations of Sodom are about wickedness, debauchery,
and abuse of sex. All gender and sexually variant behaviour, regardless of purpose, is
also condemned; as it disruptsthen Go o d m sodi€tiesavhere gender discrimination
occurs, and where gender complementary is doctrinally, socially, or legally enforced.

1 Earlier in this account we have also seen that Leviticus 18: 22 and 20:13 condemns
consensual male same-sex intercourse because of the abuses of power in the enslaving
and grossly discriminatory societies of the first century world.
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ATTITUDES TO MALE SAME SEX INTERCOURSE

1 Centurions were not allowed to interact with local women and their slaves (as
concubini)’* had to provide sexual comfort instead”. However, the relationship the
Centurion in the Gospel had with the Jewish nation and his slave was marked by love.

TOn this basis of faith and | ove Jesus heal e
praised. N \Wen Jesus heard these things, he marvelled at him, and turning to the crowd
that foll owed him, said, Al tell yNwommemdt e

on or condemnation of any same-sex relationship was made’

1 We have seen that the primary reason for condemning male same-sex intercourse was
because of the abuses of power in these grossly unequal, despotic, and enslaving
societies. The relationship between the centurion and slave is here taken to be one of
love and mutual respect. For Jesus the strong probability of same-sex intercourse in this
relationship did not lead to an absolute condemnation of the act’’.
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SAME SEX AND HETEROSEXUAL MARRIAGE

1 Jesus placed very high values on heterosexual marriage whenhesaid:i For t hi s r
a man shall leave his father and his mother and be joined to his wife, and the two shall
become one fl esho

1 In the teaching of Jesus there is no condemnation of loving, faithful, and responsible
same-sex relationships. The experiences of the first millennium, and today, show that
parallel same-sex relationships having the same depths of commitment can be made.
That awareness was destroyed by the end of the first millennium through the paradigm
shift in Christian Teaching which, with no exception, condemned all such acts.

1 The use of the word marriage is not new. During the first millennium it was used to
describe both same-sex and heterosexual relationships as marriages when these same
covenanted, chaste and lifetime bonds of fidelity and faithfulness were made.
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STRENGTH OF SAME SEX RELATIONSHIPS

1T We have seen that wunder the fAPairso culture
encouraged. That became expressed in Rabbinic partnerships also in Chavruta partner-
ships where pairs of students studied biblical and Jewish texts’®. The word chavruta, like
marriage, became used in the singular to describe two people in a relationship. It is
known that bonds stronger than heterosexual marriage could be formed”

1 Inthe life of St. Cyril of Philea (12th Century) these relationships, which always involved
unconsummated love, were seen as the highest form of intimate relationship.

1 The social and scientific analysed in the resource book produced for the Church of Eng-
land Living in Love and Faith Programme demonstrate that heterosexual and same sex
couples living in married life have identical outcomes in the quality, commitment, and sta-
bility of their relationships. We must examine theology to see why they are condemned.
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JEWISH ATTITITUDES TO SAME SEX MARRIAGE

1 There is little reference to same-sex marriage within the Jewish literature, however the
Talmud teaches against it: Chullin 92a, saysthatit he nati ons of the w
sinful, corrupt, or perverse, still have the merit of at least three behaviours, one of which
i s they do not write a ketubah (marriage <co

1 In a commentary on Genesis Rabbi Huna said in the name of Rabbi Joseph, i T h e
generation of the Flood was not wiped out until they wrote marriage documents for the
uni on of a man t o a(Gem&Rbhbbah@6.5; ievoRakzbah 2%9).i mal . 0o

1 Same-sex marriage was anathema to the first Century Jewish teachers. However, it is
also notable that their real objection is to the writing of a marriage contract, for that would
have the consequence of diminishing the status of at least one of the partners to that of a
woman?®®,
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THE NEW COVENANT

l

In Matthew 5:17 it is stated that Jesus Christ came to fulfil the Law of Moses and create a
New Covenant between God and his people. The old covenant was written in stone, but
the new covenant is written on our hearts®!. In the teaching of Jesus, the Jewish
doctrines based on the letter of the law are now to be interpreted in the light of love and
the intention of the acts

|deals of Christian society are summed up by Paul in Galatians 3: 26-28 where he states:

AnSo in Christ Jesus you are al/|l children of
baptized into Christ have clothed yourselves with Christ. There is neither Jew nor Gentile,
neither slave nor free, nor is there mal e a

So, in this truly equal society where all the abuses of power and sex are absent, there
should be no condemnation of any loving, responsible, committed, and faithful sexual act.
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WHAT DOES THIS MEAN FOR GENDER AND SEXUALLY VARIANT PEOPLE?

1 In this account it is shown that in first century Judaism, a moral duality is encountered
whereby people who engage in gender variant, transgender and same-sex relationships
which are given in love and conform to the highest moral standards of society should be
highly regarded. However, those who seek to break these rules through inappropriate
sexual activity, abuses and immoral behaviour are very strongly censured for these acts

1 Thus, as with Paul in Galatians 3:28 all transgender, transsexual, heterosexual, lesbian,
gay, and bisexual people who seek to live their lives in ways that fulfil the love of Christ,
and who seek to express their own identities in roles that are true to themselves; must be
accepted in their own right®2. All sexual behaviour is governed by purity of intention.

1 When the influences of honour, power and abuse are absent there is no automatic
condemnation of any same-sex act of sex. There is no toleration of abusive sex.
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INEQUALITY

1 Sexual moralities are not the only thing to be considered. We have noted that same-sex
marriage was anathema in first century Judaism. With other first century grossly unequal
societies it reduced the status of the penetrated citizen to that of a woman instead.

1 Even the slightest suspicion that Jesus and John had same-sex intercourse would have
created power inequalities in these ancient
the Church. This action still disrupts the social order in all societies where gender
complementary is socially, legally, culturally, or religiously imposed.

1 Today, accepting same-sex intercourse, homosexuality or transsexuality remains
anathema in societies where the same divisions between men and women continue to be
enforced. The opposite is true in societies where complete gender equality, as Paul
describes it, is achieved, or aspired to. This dispute creates schisms in the Church.
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STALEMATE

1 There are only two ways to challenge the traditional teaching of a Church which
condemns all gender and sexually variant behaviour, regardless of motive as intrinsically
disordered, and acts of gave depravity in pursuit of illicit sex.

1 These are experiential evidence and science. The centuries of criminalisation and
condemnation has meant that access to experiential evidence has been denied, and the
scientific evidence was not then available. Therefore, a stalemate occurred until the
19606s when | egalisation and returrsex of the
relationships resulted in a revolution in outlook.

1 Today, same sex marriage has been legalised in many societies where gender and
sexual equality is practiced, and strong laws to prevent any form of discrimination
including the protection of gender and sexually variant people are in place.
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FULL CIRCLE

1 Since their introduction in 2005 the Church of England has allowed its priests to enter
United Kingdom civil partnerships. However, it teaches thatii s e x u a | I ntercoul
expression of faithful intimacy, properly belongs within [heterosexual] marriage
exclusively". Sexual relationships outside heterosexual marriage are regarded as falling
short of Godos purp®ses for human beings

1 Therefore, it expects its priests to treat these as celibate relationships in partnerships
which are comparable to these endorsed in first century rabbinic partnerships and in early
ceremonies of Adelphopoiesis conducted by the Christian Church.

1 Male same-sex intercourse was prohibited in history for several reasons: devotion to the
Gospel message, misuses of power and abuses of sex. All these prohibitions are about
distractions or the abuses of sex. Nowhere does of Jesus condemn this sexual act.
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MARRIAGE

1 We have seen that Jesus did not institute the act of marriage. The term was only
employed to define a civil contract until the Council of Trent between 1545 and 156384,

1 Thetermf Spi r i t u awas hdedrduringahg érst millennium to define loving same-
sex relationships in which male same-sex intercourse was the only act that was
absolutely prohibited, because of abuses of power and sex. These and similar relations
were blessed in services of Adelphopoiesis in parts of the early Church.,

1 Science and experience have demonstrated that heterosexual and same sex couples
living in married life have identical outcomes in the quality, commitment, and stability of
their relationships. The refusal of sections of the Christian Church to bless or to recognise
the strength and sincerity in these same-sex relationships as having same integrity as
heterosexual marriage, to people outside it, is attacking the credibility of the Church.
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DOGMAS

1 The dogma contained in the Church statementthati s e x u a | Il ntercour se
expression of faithful intimacy, properly belongs within [heterosexual] marriage
exclusively" denies the equality of relationships that people and society are now able to
see, which for the last sixty years has been confirmed in the extensive clinical and
experiential evidence gained in societies where these relationships can be expressed.

1 The second part of this statement that iiSexual relationships outside heterosexual
marriage are regarded as falling shagrt of
presumably be taken to refer to children and procreation, yet the call of Jesus was one
of commitment to the Gospel message through the denial of family life.

1 There is also a second non-religious element to these arguments which we must
consider. That is the approach taken by gender-critical groups.
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SECULAR APPROACHES

These disagreements create toxic conflicts where on the one hand traditional Christian
teaching and gender critical-feminist groups see transgender and sexually variant
conditions as personality disruptions having maybe sublimated motives of desire and sex.

But on the other hand, the understanding of world authorities and professional institutions
identifies these conditions as personality variations which are driven by the rejection of
what is wrong, and are concerned with the search for identity, and not of sex.

The motives and methods of management are almost opposite to each other. That has
profound consequences. The first is seen to be driven by motives of behaviour, desire,
and sex, which can be used to promote fears of predation, and allegations that male to
female transsexuals are potential threats. The second seeks identity, it rejects what is
wrong, it is internally focussed, does not attack others, and is about being yourself.
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CONSEQUENCES

1 The motives and management methods for each interpretation are in total opposition.
This creates fierce disputes: for what one side sees as coercion and enforcement, must
almost by definition, be interpreted as compassion and understanding by the other.

1 The Professional Institutions diagnose transgender conditions as personality variations
thataren nat ur ally expected variations of the h
personality created, that arise very early in development and cannot be changed either
by the individualconcer ned or by the predations of ot

1 Professional approaches, which give children the freedom to explore their sense of
gender identity give them the ability to find it®. They do not give them the freedom to
choose it, are anathema to gender-critical groups and to others who diagnose these as
perversions instead. For these groups giving this freedom of exploration simply feeds the
desires of perversion and disruption, and that leads to a runaway drive.
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WATCHFUL WAITING

1 An approach often adoptedisi Wat ¢ h f u | whiwaendourageas ransgender children
to find ways to conform to the gender identity expected of them and to refuse any
irreversible changes, before they make an adult decision about the path to adopt.

1 Regardless of any diagnosis that approach must be absolutely correct. The concern is
about its implementation, and this is where the dispute gets hot.

1 Treating these as personality disruptions involves an open choice based on behaviour
and desire, which can be freely made after adult status is reached. Treating these as
personality variations is instead one of suppressing or fighting a deep-seated core sense
of gender identity, often from infancy, until attrition and exhaustion forces a decision to be
made. Transgender children may be determined to transition at a very early stage. Thus,
it is crucial that the correct methods of management and compassion are applied.
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GENDER IDENTITY

1 Most modern definitions identify two components.

 Thefirstiswhatiscalledthei Cor e Ge n dceThis i$ aldeap seatédyand often
unconscious sense of personality and belonging. It becomes embedded at the latest by
the age of three years and it is considered very difficult, if not impossible, to change after
that. The professional institutions and the world authorities almost universally regard it as
a personality variation, which precedes any identification with the gender role.

1 Thesecondisthein Gender RolThisid tlleesaenseioftggnder that is created
through social awareness and the stereotypical expectations of gender expected by
others in society. It does not become strongly expressed until about the age of three
years. It acts as an overlay on what has already been formed, therefore any departure
from the normal expectations must now be managed as personality disruptions instead.
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FORMATION

We have seen that the professional institutions identify gender identity as one of the core
elements of personality: it is among the first to be created and it forms very early in life.
However, it requires interaction with others, so it cannot form before birth.

Although on average pre-and post-natal male and female physiologies, such as neural
maturation rates, endocrines, and aggression profiles differ significantly, major overlaps
occur. The interactions mean that the core gender identity usually but not always follows
biological sex. It provides the foundation on which all future developments occur® .

From birth it is also shown to be a strongly pro-active process, and that major neural
transformations lock this in place by the age of three years®. These processes are
discussed in detail in later presentations. This means that gender identity, not biological
sex, becomes the primary marker to use for all social interactions that take place.
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HIDDEN CONFLICTS

1 This examination treats the development of gender identity in the same way as other core
elements of personality and identity. It applies to all people, men, and women alike

1 For most people both the core gender identity and the gender role identity are in harmony
with that expected by the biological sex, therefore no awareness of any conflict, or even
the possibility of any conflict, is expected to exist

1 Transgender people can from infancy reject all identification with the biological sex when
both the core gender identity and the gender role identity conflict with biological sex.

1 The major conflicts occur when the gender role identity aligns with biological sex, but the
core gender identity does not. Fighting these battles does not succeed, since this attacks
the foundation upon which the sense of selfhood is built; and that can lead to collapse.
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GENDER EXPRESSION IN TRANSGENDER PEOPLE

1 This means that the overall expression of gender identity in transgender people is a
combination of two potentially conflicting elements: Therefore, gender expression can
vary widely depending upon how the battle lines are drawn at any particular time.

1 For significant numbers of transgender people there are periods when all conflict seems
to disappear, and identification aligns with that of the gender role. At other times intense
trauma and potentially overwhelming drives to reject the gender role appear.

1 The trigger which releases these conflicts may have little to do with gender. It may be
depression which leads to the loss of hope of fulfilment in the expected gender role.

1 It can also spring into conscious awareness at any time. For some it is already present
from earliest memories, for others that may happen when puberty occurs.
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GENDER CRITICAL DIFFICULTIES

1 This approach, which matches that of the professional institutions, is unlike the gender-
critical groups who argue that gender identity must be dictated by biological sex.

1 Their argument, that gender identity is merely a social construct, which is determined
entirely by association with the gender role, means that the prior existence of the core
gender identity and all of the neurological and psychological processes associated with
its development during the first crucial three years, must all be denied.

1 There is also a contradiction in these approaches. If the approach of the professional
institutions is considered to be correct, then the precepts upon which all gender-critical
feminism is based are invalidated. If the approach of gender-critical feminists is assumed
to be correct, then transgender conditions must be regarded as perversions or
disruptions, and the depth and reality of transgender conditions is also denied.
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PROOF

1 This denial means that the onus is on gender-critical groups to prove their arguments.

1 However only an alternative explanation is offered. Gender-critical groups provide an
explanation of autogynephilic transsexuality which identifies sexual identity (expressed in
terms of sexual orientation) as a personality variation, in line with the advances in science
and knowledge of the last sixty years: but defines male to female transsexuality as a
perversion or disruption of male homosexuality. This means that all of the parallel
advances in the understanding of transgender conditions are instead denied.

1 The approach adopted by the professional institutions, including the clinical and
experiential evidence collated by world authorities is also ignored, or is dismissed by
those in the gender-critical movementa s t he p ar ttrassgendenaactiviskso whb i
also present their own approachasi The only credi ble approach
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EXPERIENTIAL EVIDENCE

1 No argument which claims to have a scientific basis can ever be justified unless
experiential evidence or testing and research proves its viability.

1 The adoption of autogynephilic theories by gender-critical groups is hardly surprising
since they support their mantra that gender identity is purely a social construct, and that
this is identified entirely with the gender role. However, the theory was already being
challenged as being out of date and incorrect by many others working in the field.

1 This theory was only developed for male to female transsexuals. It ignores female to
male transsexuals. No equivalent autogynephilic parallels for these people have been
identified. It also fails to deal adequately with non-binary roles, and it does not provide
adequate explanations for the wide range of transgender conditions that exist.
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MISDIAGNOSES

1 The theory associates transgender conditions with sexual motives, including behaviour
and desire, instead of identification and rejection. This allows people to identify all male to
female transsexuals as potential threats to women in society.

1 The neurological advances during the first three years are further ignored. The activating
forces that are due to gene expression (not directly by genes) and the influence of
endocrinal (or hormonal) elements are similarly disregarded or denied®®

1 Perhaps more importantly, autogynephilic theories do not match the lived experiences of
transgender people. There is a great deal of anger among transgender people over an
incorrect diagnosis being imposed upon them for the purpose of preserving a gender-
critical approa c h , Il nstead of protecting transgende
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DISPUTES

1 At the heart of the argument are the disputes about how gender identity is created. Using
the gender entitlement identified by the professional institutions and world authorities, it is
possible for someone who is male to identify with women from the moment of birth, have
a sense of identity and an outlook, behaviour and lifestyle which is in harmony with
women, who respects women, and who fights throughout life as assiduously and strongly
as any woman for the protection and security of her safety and gender-based rights.

1 Applying the same gender entitlement to the second explanation of autogynephilic
transsexuality, where sexuality and sexual orientation is still treated as a personality
variation but transsexuality which is treated either as a paraphilia, perversion, disruption,
or sublimation, turns the same transsexual with precisely the same outlook, from an ally
Il nto an opponent, who i s t he ndenttesaodeattackeng t o
their hard-won sex-based rights.
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SAFETY AND ROLE

1 Itis impossible to underestimate the need to ensure the safety and security of women
against male abuses and attacks: That must be an overwhelming priority. However, the
enormous pressures that this creates and the imperative need to protect women against
mainly male attacks, abuses, and sexual violations, as seen inthe i Me mavenent
means that absolute standards of objectivity and impartiality must still be applied.

1 It should be noted that all of these arguments are entirely about the existence of the core
gender identity and the sense of belonging it creates. Gender-critical groups who deny
the existence of the core gender identity may presume that transgender people seek
gender stereotypes or sexual gratification, but transgender people search for identity
instead, and there should be no dispute with any feminist group over the gender role. For
many years, large numbers of male to female transexuals have held leading positions in
the feminist movements and also have a proud history of fighting for w o me nights. r

110



ACCEPTANCE

1 Today, for the most part, transgender people are well accepted in the United Kingdom.
Most people, including many feministsar e happy t o accepTrang he s
wo men ar e,bacauseaheyfind that the integrate seamlessly into society in that
role. Gender-critical groups cannot accept this definition because they define women
exclusively in terms of their reproductive organs or biological sex.

1 Many gender-critical feminist groups claim that they welcome transgender people, but
there is a fundamental contradiction between the quality of the welcome they give and
their approach which leads people to believe that male to female transsexuals threaten
womenoés i dentities and are at | east as pro
abuse, and physical attacks. However, there is no unanimity in the feminist movements
as to how male to female transsexuals should be treated, and gender-critical feminists
represent only a minority in the various feminist groups®.
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ARGUMENTS

1 For most people, feminism advocates social, political, economic, and intellectual equality
for women and men. It defines a political perspective. This is distinct from sex or gender:
it is about equality and rights. For most feminists the creation of gender identity as a
collective social experience, determined entirely by engagement with the gender role.

1 Various explanations are put forward to explain transgender conditions. For some it is an
attempt to exert power over women. Gender-critical groups go one step further by
denying the existence of gender identity as a meaningful element. They define biological
sex as the determining role: and use the work of Judith Butler to justify their arguments.

1 Although Butler had argued that gender identity was created entirely by performing the
gender role, this was not her argument®. In later presentations | show why | join forces
with Judith Butler using my own, and her own, criticisms of the gender critical approach.

112



STRANGE BEDFELLOWS

1 Although gender critical groups approach the issue of gender and sexually variant
relationships come to the same results.

1 Both identify transgender conditions as personality disruptions driven by maybe hidden or
sublimated sexual behaviours and desires, and as diversions to a biologically or
religiously decreed course, where threats of predation can be applied

1 While gender-critical groups only identify transgender conditions as perversions or
disruption to an original course. The tradition Church teaching identifies both gender and
sexually variant conditions in the same way

1 Each group may use the secular and religious arguments of the other to justify their
positions, and that is why they are considered together considered at this point.
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OBJECTIVITY

1 These highlight profound differences which demand a full analysis of all of the viewpoints
involved and require a totally objective approach. That has not happened.

1 The approach adopted by the professional institutions, including the clinical and
experiential evidence collated by world authorities is ignored or is dismissed by those in
thegender-cr i t i c al movement atsr drmsegeraddandwmt iwoir K
present their own approachasii The only credi bl e approacho

1 By refusing to consider even the possibility of change to the traditional teaching of the
Church, and by dismissing the viewpoints of the professional institutions, groups like
GAFCON and conservative evangelical churches also ignore the paradigm shift that took
place around the end of the first millennium and are following the doctrines of a medieval
Church. We will return to these matters in more detail in later presentations.
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THE FIRST MILLENNIUM

1 The evidence shows that the expressions of loving same-sex relationships were an ac-
cepted feature during the first millennium in the Christian Church. All these prohibited
same-sex intercourse but celebrated expressions of same-sex love.

1 There was a continuity between these partnerships and the intimate relationships en-
countered in Rabbinic Partnerships

1 The relationships were expressed in the Church in various ways,asin S o u | Frienddc
Car@dSpiritual aMadr raifafgeromedde nhplepoi egissof |

1 Their legitimacy disappeared when Christian doctrine prohibited the expression of any
loving same-sex act. Christian viewpoints today deny their religious significance and con-
sider them to affirm only adoptions, covenanted friendships, or community acts.
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IMAGINE

T Imagine what a convert would have found when joining the early Celtic Church

T He or she would have known about the acceptance of gender and sexually variant rela-
tionships in his or her own society, and the duties of responsible sex.

T He or she would have learned about the story of David and Jonathan, and applied the
same criteria as in Judaism, which accepted loving same-sex acts.

1 He or she would have read about the relationship between Jesus and the Beloved Disci-
ple in the Gospel of John and saw how this represented a continuity between the Old and
New Testament, in the endorsement of loving same sex acts.

T He or she would be totally puzzled by a Church which later condemned every such act.
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QUESTIONS

1 Current definitions in certain Christian traditions define marriage as a committed and
faithful relationship between a man and a woman for life. No other relationship is allowed.
Experience in todayds society, and in this
similarly committed and faithful arrangements between same-sex couples can also be
made. Should same sex relationships be accepted and blessed in the same way as mar-
riage between a man and a woman in the Christian Church?

T Promiscuity and power abuse were rife in these grossly unequal societies and con-
demned by the Church. In Rome, same-sex intercourse between heterosexual men, nor-
mally where the penetrator was a citizen and the penetrated was a boy or slave was an
accepted means of providing gratification with no reproductive effects. In Greece, sexual
stimulation by an older man on a youth was consideredanineducat i v érther act i
youth. How do you deal with situations like these?
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Christian Doctrines, Transgender Disputes, and Celtic
Traditions.

Susan Gilchrist

PART 4: REFORMATION AND CONDEMNATION
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PROTESTANT REFORMATION

1 There was a time interval of almost 300 years between the crushing of the Cathar Revolt
in 1229, and 1517 when Luther published his Ninety-five Theses, which provided the
foundation of the Protestant Reformation.

1 The criminalisation, persecution, and suppression of all same-sex activities during the
intervening 300 years meant that all awareness of the moral duality encountered in the
first millennium had disappeared and the teaching of the Church, which Aquinas had
advocated, was unchallenged by the reformers themselves®2.

1 The effect was to greatly increase attacks on gender and sexually variant people. Now
they were lumped together with disreputable people who took part in sexual abuse, as
now described in the Catechism of the Roman Catholic Church,
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PROTESTANT CONDEMNATIONS

1 Therefore, the condemnation is made to apply to every type of same sex relationship,
loving or not. This included spiritual marriages, endorsed in the first millennium by the
Christian church.

1 Intwo of his later works, Luther expressed antagonistic, violent views towards Jews and
called for the burnings of their synagogues and their expulsion. His rhetoric was not just
directed at Jews but also towards Roman Catholics, Anabaptists, and nontrinitarian
Christians®,

1 Other reformers, including Knox, Calvin, Zwingli, etc took a similarly hostile approach.
Luther did attack Aquinas for absolving the Roman church for its complicity in sexual
abuse, but none could challenge what was now the accepted teaching of this Church.
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AN UNFINISHED REFORMATION

1 Although the Protestant Reformation had addressed many abuses, the failure to address
the paradigm shift in Christian teachings has been profound. Attitudes changed

1 From the statement by St Anselm at the end of the first Millennium advising the Second
Lateran Council that homosexuality was widespread, that few were embarrassed by it,
and that none were ever aware that the Church considered it a serious matter.

1 To present statementsthati homosexual i ty | rfa homesexoalswill us s
go to hello(NIV Bible), together with the abuses, the social and legal condemnations of
homosexual behaviour, the persecutions, and the death penalty in parts of the world.

1 The transformation has severe consequences. For more details of how the reformers
acted, see: Gilchrist, S. (2013a): Afi Unf i ni shed. Ref or mati ono
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COLLUSION

1 People often think of gender or sexually variant behaviour in terms of sexual abuse.

1 However, any form of gender and sexually variant behaviour regardless of motive has the
potential to disruptthe i g 0 o d af anyg gender divided or gender discriminatory soci-
ety regardless of motives or religious belief

1 Defining all forms of gender and sexual loving behaviour as perversions or disruptions
has brought the Church to collude with the secular demands of society rather than to
challenge them.

1 Not only has this collusion reinforced the secular prejudices of such discriminatory socie-
ties; it gave, and it still gives religious legitimacy to them. The harm that has been created
isenormous. it Wa | | t ar stamihgiisrstyl ased to kill LGBT people today.
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DISASTERS

1 One only needs to look today at the behaviour of Isis, the Taliban, and Boko Haram to
see how extreme this can become.

1 The persecution and slaughter of gender and sexually variant people, not just in Christi-
anity but in Islam. Judaism and all other religions, states and cultures which have drawn
their teachings from it has been enormous.

1 In many African countries extreme penalties against homosexual behaviour are being ad-
vocated or applied

1 Because of their size and variety of their inputs, many churches, and other organisations,
have become captive to this scapegoating, and maybe unintentionally, cause great harm
through the condemnations they make.
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MISCONCEPTIONS

1 Itis essential to note is that many people in the Christian Churches genuinely believe that
all gender and sexually variant behaviour is invariably a falling from Grace, and acts of
depravity which search for gratification, instead of fulfilment of life

1 In this account we trace the development of Christianity from its Jewish roots to present
day life. We saw that a paradigm shift has occurred around the end of the first millennium
where the condemnation of all gender and sexually variant people, which condemned
abuses of honour, power and sex turned into condemning all sexual acts

1 That has created a medical misdiagnosis where these conditions are considered as
perversions or disruptions, instead of personality variations. Many people who follow this
teaching of the Church genuinely believe that they are helping transgender people, but
the methods of management oppose each other... resulting in these harmful effects.
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CURRENT ATTITUDES

1 Today the Church of England and the Roman Catholic Church seek to welcome gender
and sexually variant people into the fellowship of the Church

1 But, along with gender-critical groups, they fundamentally misdiagnose the situation
when they allege that gender identities and sexual orientation are matters of choice

1 Life becomes a torment for many gender and sexually variant people, since their first
realities are often those of desperately fighting to conform to the expectations of others
before attrition and exhaustion makes them follow what their identities dictate.

1 That trauma will not cease until the Christian Churches and gender critical movements
come to recognise, in line with the professional institutions, that these are personality
variations, they are not the disruptions which tradition dictates.
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SECULAR CHALLENGES AND ATTACKS

1 Transgender people currently find themselves under attack from two quarters. The first is
from Christian misdiagnoses. The second is from gender-critical feminist groups.

1 Most men and women are happy to accept male to female transsexuals as women,
because they find that they integrate seamlessly into society in that role. However,
gender-critical groups do not. For these groups the definition of f/a womanois exclusively
determined by biological sex. Attempts are made to prove that all male to female
transexuals as are as likely, if not more likely, to predate on any woman, and subject
them to sexual abuse and attacks. Womeno6s i dentities are al so

1 Both the Christian Churches and gender-critical feminist groups misdiagnose male to
female transsexuals as perversions or disruptions, and in the same way. We consider the
latter next in this presentation as they can collude with each other in any attacks.
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GENDER CRITICAL APPROACHES

1 Many feminist movements believe the development of gender identity is solely the result
of socially generated and collective experiences. These are driven entirely by interaction
with others, so gender identity is exclusively defined by the gender role.

1 Gender-critical groups further argue that gender is a socially created illusion, driven by ill-
defined sexual motives, so that in any true sense, gender identity cannot exist.

1 People interpret this viewpoint in different ways. Some may adopt it from hurt that has
been caused to them by others, others may recognise that there are also more deep-
seated elements, but for the safety of women these must be blocked or suppressed.

1 For many the imposition of any deeper sense of gender identity, including transgender
identity, is an expression of male power over women, and thus must be denied.
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CONSEQUENCES

1 Inthe previous presentation we saw that motives and management methods for each
version are in total opposition: so that what one side sees as coercion and enforcement,
must almost by definition, be interpreted as compassion and understanding by the other.

1 The Professional Institutions diagnose transgender conditions as personality variations

thataren nat ur ally expected variations of the h
personality created, that arise very early in development and cannot be changed either
by the individual concerned or by the preda

1 Professional approaches, which give children the freedom to explore their sense of
gender identity give them the ability to find ité hey do not give them the freedom to
choose it%®, are anathema to gender-critical groups and to others who diagnose these as
perversions instead. For these groups giving this freedom of exploration simply feeds the
desires of perversion and disruption, and that leads to a runaway drive.
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INTERPRETATIONS

1 Confining definitions of gender identity to the gender role alone forces people to identify
the motives of male to female transsexuals in certain ways. Some state that male to
female transsexuals are males who cannot compete successfully as men in male society,
and as women they want to exert power over women instead®. For others, it is the drive
for a femininity which enforces gender stereotypes, and that must be denied.

1 However, drives for power or femininity or do not provide these driving forces. Differing
rates of neural maturation and different aggression patterns between men and women
provide them instead. Pre-natal variations, such as gene expression (not genes),
endocrines, neural maturation rates, aggression potentials etc permit initial triggers.

1 Both gender and sexual identities are secondary characteristics, which need interaction
with others to form, so neither can be created before birth.
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GENDER AND BIOLOGY

1 Although typical male and female patterns of behaviour on average differ greatly
considerable overlap occurs. For most people behaviour and biology agree with each
other, so that the only awareness that people have is the deep-seated nature and the
hidden but high levels of intensity of belonging to a particular gender that are created.

1 The great majority form core gender identities which match biological sex, but some do
not. The massive transformations in neural capabilities before the age of three years then
lock these in place so continuities of identity are created

1 The same processes apply to everyone. For transgender people this harmony is broken,
and the result is often a continuing and irreconcilable conflict which may be felt from the
earliest years. For gender-critical groups to sustain their arguments all of these
processes, with the intense levels of conflict with their gender roles, must be denied.
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ATTRITION AND ALIENATION

1 For many transgender people, even if they could not at first put a name to it, the
discomfort with gender identity has been present from their earliest memories.

1 Attempts to suppress or deny this often catastrophically fail, since there is nothing to
replace this identity, and that leaves a vacuum inside. The more this is fought the
stronger it becomes. That is also why methods of management appropriate to personality
variations and not disruptions must be applied

1 Itis also why approachessuchasn Conver si oari Repraapy o vaesd her :
disastrous, for they simply reinforce what transgender people have been trying to do for
themselves, without success often for many years, and the guilt that is heaped on
transgender people when that fails can be enormous, not least because of the
misdiagnosis that has been applied.
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QUESTIONS

1 We have considered the consequences of misdiagnosing transgender conditions and
gender and sexually variant conditions more generally. Some transsexuals describe
thhemselves as having been fiborn into the wr
experience and a sense of belonging, rather than a reference to biological sex.

1 How do you counteract claims by gender-cr i ti cal groups @ehder try |

| d e o lootgagsgender people when they incorrectly state that transgender people
really do believe that they change biological sex?

1 In this section we have seen that misdiagnosing transgender conditions can be
catastrophic. How do you conduct an educational programme both inside religious
organisations and within society to ensure that the correct diagnoses are made?
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PART 5: REDISCOVERY
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STALEMATE

1 Despite interventions by Bentham, Kertbeny, Freud and others, many philosophers,
psychiatrists,and practitioners until the 196060s
behaviour as a sexually motivated perversion or a choice.

1 From a Christian point of view there was no incentive to change or re-examine its
doctrines, since the continued criminalisation and suppression of all gender and sexually
variant behaviour prevented the moral duality being re-discovered.

1 That all changed when in the UK same-sex intercourse between consenting adults (in
private) was no longer a criminal offence. Those who were prepared to, could see the
moral duality being expressed in the ways that gender and sexually variant people could
live their lives. A second, and equally important input came from a greater scientific
understanding of the origin and nature of these conditions.
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TRANSFORMATION

1 A consequence of these is that attitudes to gender and sexually variant behaviour have
changed dramatically since the 1960s and 1970s. Legislation in the United Kingdom,
including the 2004 Gender Recognition Act, the 2010 Equality Act, and the Equal
Marriage Act of 2013 ensures that full inclusion and equality is legally enforced

1 Itis now easy to distinguish between two people of the same sex who have a strong
heterosexual friendship from those in a loving same-sex partnership by affection alone

1 Instead of condemning all gender and sexually variant behaviour as intrinsically
disordered sexual acts of grave depravity, these conditions are now regarded by all the
major professional institutions on a worldwide basis as natural personality variations
within the normal range of development, where people can live their lives in ways that are
true to their own identities, and to the highest moral standards that society expects.
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PERSONALITY VARIATIONS AND DISRUPTIONS

1 These transformations also mean that all the major professional medical organisations
consider sexual orientation and gender identity to be personality variations that are

Anaturally expected variations of the human
personality created, that arise very early in development and cannot be changed either
bythei ndi vi dual <concerned or by the predation

1 Diagnosing these instead as personality disorders, disruptions or perversions presumes
that the driving forces behind them are based on the opposing motives of behaviour and
sexual desire. That diagnosis has become the traditional teaching of the Church.

1 Unlike the professional institutions, gender-critical groups argue that gender identity does
not exist. They consider transgender conditions to be perversions of male homosexuality,
thus they misdiagnose them in the same way as the Christian Church.
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DIAGNOSES

1 The identification of these as personality variations means that the search is for self-
esteem and self-identity. It is not about behaviour or sexual activity, and they do not harm
or threaten anybody else

1 This is why the moral duality is encountered. This requires that people who engage in
transgender and same-sex relationships which are given in love and conform to the
highest moral standards of society should be highly regarded. However, those who seek
to break these rules through inappropriate sexual activity and immoral behaviour should
very strongly censured for these acts

1 Attempt to fight these conflicts do not succeed. All the major professional medical
institutions adopt an affirmative approach. This is completely opposite to what gender-
critical feminist groups expecté and what
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PERSONALITY VARIATIONS

1 Making the correct diagnosis is essential for the motives and methods of management
are almost opposite to each other

1 If gender and sexually variant conditions are regarded as personality variations, then the
driving forces behind them are the search for identity and rejection of what is wrong.
Many encounter this discomfort from a very early stage and may describe themselves as
fBeing born intothewrongbodyo. Thi s i s not a biological ¢
what their earliest memories and experience provides.

1 Methods of management should be the same as those associated with personality

variations, such as that related to depress
attrition destroys the efforts they have made
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OUTCOMES

1 This misrepresenting of all gender and sexually variant people is serious

1 Trans people are angry because of the enforcement of a diagnosis which presents them
as potential predators, which does not match the realities of their existence, treats them
as a threat and which they know from their own experiences to be incorrect.

1 The demand for the acceptance of same-sex marriage is and, from this perspective must
be opposed by those who believe that all gender and sexually variant people are
engaged in perversion or disruption, together with sinful sex.

1 Thereverse applieswhen t hese conditions are percei Vve
that means taking on board all the faithfulness, love, commitment, and union of identities
which every heterosexual marriage should expect
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DISPUTES

1 When the contrasts are so great, none of these quarrels can be properly resolved until a
way is found to calm the toxic disputes

1 To prove their point gender-critical groups must ignore or disregard the impacts of the
massive changes in neurological and cognitive capabilities, with the transformations in
social interactions, which take place during the first three years of life

1 Science and religious dogmas are being used to prove political or social agendas.
Conflicting material from the professional institutions and world authorities is ignored®’

1 My own analysis of the situation can be found at Gilchrist, S. (2021a):i Gender | den
Feminism, and Trahsgender Peopl eo
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DIFFERENCES

1 Traditional Church teaching diagnoses all gender and sexually variant behaviour as
perversions or disruptions which are a falling from grace and acts of grave depravity
which choose sexual gratification in place of the gift of life.

1 Gender critical feminist groups accept sexual orientations as personality variations but
consider male to female transsexuality as a perversion of male homosexuality in their
attempts to prove that no fundamental sense of gender identity exists

1 The professional institutions and word authorities diagnose both conditions as personality
variations which arise very early development which cannot be changed either by the
person concerned or the predations of others in later life.

1 The experiences of today replicate and rediscover those of the first century world.
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VULNERABILITY

1 Therearetwoc ompl et ely contrasting attitudes f ou]l

1 In societies where gender equality is practiced, and experience demonstrates the
integrities of loving committed and faithful same-sex relationships, the acceptance of
gender and sexually variant people is often complete. Many churches fully accept the
validity of same sex marriages and bless these relationships. The reverse occurs in other
societies, where gender complementary is socially, legally, or religiously enforced, where
traditional teaching is applied, and where access to experiential evidence is denied.

1 For most people, it seems natural that gender identity should follow biological sex, since
the core gender identity is created before any conscious awareness occurs. This means
that gender and sexually variant people become very vulnerable to attack when the
understandings of science are dismissed and access to experiential evidence is denied.
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ACTION

1 It is essential that a fully researched and objective view is taken, with no interference of
dogma and prejudice when the consequences of misdiagnosing transgender conditions
are so great. However, the arguments are now characterised by insults and abuse.

1 Unfortunately, dogmas and theology intrude. Gender-critical groups defy or deny the
massive neurological advances and changes during the first three years to prove that
gender identity is purely a social construct. Also, by misdiagnosing these as personality
disruptions, instead of personality variations when the experiences are almost opposite:
and that should be readily observed in any informed approach. A similar problem arises

when theological arguments are used to defy or deny the same criteria and advances in
understanding within the Christian Church.

1 The dangers are real. We consider some of these in the following presentations.
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QUESTIONS

1 The transformation in attitudes to gender and sexually variant people has been dramatic.

This is largely brought about today by greater scientific and medical understanding, with
the everyday experience of how transgender people, and gender and sexually variant
people live their lives. Amongst some groups, including sections if the Christian church
there is a reluctance to engage in these discoveries and issues. How can the refusal to
engage be addressed?

It has been seen that the condemnation of same-sex intercourse is brought about at least
in part through the gender stereotypes and abuses encountered in gender discriminatory
and socially divided societies. In societies where true gender equality is sought or
practiced the absolute prohibition no longer takes effect. However, that is not the case in
societies where gender discrimination or complementarity is socially and legally enforced.
The consequences can be very serious. How can this be addressed?
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PART 6: LIVING IN LOVE AND FAITH
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LIVING IN LOVE AND FAITH PROGRAMME (LLF): AIMS

1 In November 2020 the Church of England launched the LLF programme intending to
engage in church-wide learning together, to listen to one another, and listening to God as
part of discerning a way forward for the Church of England in relation to matters of
identity, sexuality, relationships, and marriage.

1 In the foreword to the LLF Resource book the Archbishops of Canterbury and York
stated.: AAs soon as we begin to consider quest
need to acknowledge the huge damage and hurt that has been caused where talk of
truth, holiness and discipleship has been wielded harshly and not ministered as a healing
bal mé We have caused, and continue to cause
such acts, each of us, and the Church collectively, should be deeply ashamed and
repentant. As archbishops, we are personally very sorry where we have contributed to
t hi so
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LIVING IN LOVE AND FAITH PROGRAMME: TERMS OF REFERENCE

1 The aim, as the archbishops stated, was to provide radical new Christian inclusion in the
Church. This, as they said, must be founded in Scripture, in reason, in tradition, in
theology and the Christian faith as the Church of England has received it. It must be
based on good, healthy, flourishing relationships, and in a proper 21st century
understanding of being human and of being sexual.

1 An additional Pastoral Advisory Group (PAG) were set up by the archbishops at the same
ti me. LLFO6s r e mihaexistimgsingtican deciirze mithe kght of pressing
pastoral concerns; PAGOs remit was to provi
without changing Anglican doctrine.

1 That is where the major limitation occurs: instead of giving opportunities to consider the
changes during the first millennium, it bases its arguments and the Christian faith as the
AChurch of Engl aandhe waksof Agenaseandvhe chedievalcchurch.
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LIVING IN LOVE AND FAITH PROGRAMME: RESTRICTIONS

1 It should be noted that | have always been a strong supporter of the LLF programme.

1 The aim the programme states is not to give answers but to engage in church-wide
learning together, and to listen to God as part of discerning a way forward for the Church
of England in relation to matters of identity, sexuality, relationships, and marriage

1 Where it has the potential to succeed is in bringing awareness of the reality of all gender
and sexually variant peopl ebs, | i ves, nsel i e
and lay people in the church, instead of myths and lies.

1 But for that to happen this listening must consider all aspects of theology, not just those
elements whichareasn The Chur ch of Engl BRontdisignares mang c e i \
of the changes during the first millennium in favour of a medieval church.

148



LIVING IN LOVE AND FAITH PROGRAMME: LIMITATIONS

1 I have made all of my research available to the LLF programme. However, | declined an
invitation to be formally involved because of the limitations | saw being imposed®.

1 It would also be fair to say that the process has not gone smoothly. The Rev Dr Christina
Beardsley who represented transgender people on the LLF co-ordinating group, and
Sara Gillingham, who represented intersex people, resigned because of communication
difficulties with theology groups at a relatively early stage. The Rev Alex Clare-Young
who replaced Tina Beardsley has since written about the difficulties he found®°

1 While I know that my own work on the science has been welcomed, and | commend the
LLF enabling officer and others for their efforts, | have no evidence that my theological
arguments have been considered by any theology group. Despite requests | understand
that no theologian who specialises in trans issues was invited to join any theology group.
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CONTINUITY

1 The early Christians never sought to separate from Judaism or to set up a new religion.
Therefore, we must expect a continuity between attitudes adopted in first century
Judaism and those in the early Christian Church

1 In this analysis we have seen that first century Judaism endorsed loving committed and
faithful same sex relationships. The only prohibited act in the bible and first century
Judaism was male same-sex intercourse on the grounds of abuses and power and sex.

1 That continuity is absent in the doctrines and theology presented in the LLF resource
book and in the traditional theology of the Church. Instead, the teaching as presented by
Aquinas is projected back into the first century world. This is then used to try to justify the
current teaching of the Church... Let us take an example.
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MATTHEW 19:12

1 In Matthew 19:12 Jesus declaresthatt n Ther e are eunuchs which v
mother's womb: and there are eunuchs, which were made eunuchs by men: and there
are eunuchs, which made themselves eunuchs for the kingdom of heaven's sake. He that
i s able to receive It |l et him receive i11tO0

1 Inthis passage Jesus is expanding onlsaiah 56:4-5.An For t hus says the |
eunuchs who keep my sabbaths, who choose the things that please me and hold fast my
covenant, | will give, in my house and within my walls, a monument and a name better
t han sons and daughterso.

1 Today that passage is taken to refer exclusively to voluntary celibacy for the sake of the
Gospel message. However, it caused enormous difficulties for the early church.
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IMPLICATIONS

1 The modern reading ignores the widespread endorsement of the act of self-castration as
an expression of supreme religious devotion, and the ubiquitous presence of the self-
castrated priests of the Goddess cults in Palestine and the first century world.

1 Jesus had expanded the statement in Isaiah to declare that those who have instead
made themselves eunuchs forthein Ki ngdom of b e aviyeancépted intathee
same fold.

1 The statement by Jesus was also very direct, many took it literally and the practice of
self-castration occurred well into the Islamic period in parts of the Church 101 102103 104

1 Thus, for transgender people and those who had made themselves eunuchs, all that
matters Is their devotion to the mission
regardless of any gender transitions or physical changes they may need to make.
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OUTCOMES

Y An equivalent argumentoncir cumci si on i's made by -t APaul 6
corresponding argument is also made in Saying 53 in the Gospel of Thomas:A Hi s
di sci ples said to him: Al s circumcision ben
beneficial, their father would beget them circumcised from their mother, but the true
circumcision in the spirit®has prevailed ov

1 In Matthew 19:12 Jesus included those who had self-castrated as well as those castrated
by others. Thus, as it is with the transgressive body of the eunuch in the New Testament
which symbolizes the Kingdom of God, and who is charged with bringing its mission to
the world, then all transgender people!®” 1% who use the breadth and range of their
experiences to embrace and enrich the ideals of their lives, and the Christian Gospel,
may engage in these same priestly acts. (Acts 8:26-40)
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NEGLECT

There were profound changes in the Christian Church during the first millennium, from a
socially powerless church which was the victim of the abuses of power in a dominant
society which gave permission for the abuses of sex, into a dominant church which by the
end of the first millennium had become the controller of It.

Little of this is reflected in the resources provided for the LLF programme, not only in
relation to eunuchs, but in other parts of the material. For example, the LLF book
recognises that there was a physical intensity in certain of the friendships of Jesus

However, it disregards the evidence from the pairs culture in first century Judaism, with
its acceptance of responsible same sex loving acts, also in the wider ancient world where
moral distinctions were not made on gender terms but between the noble pursuit of love,
and the carnal abuse of sex.
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MORE ON LEVITICUS 20:13

1 Earlier in this account we have seen that Leviticus 18: 22 and 20:13 condemns
consensual male same-sex intercourse because of the abuses of honour and power in
the enslaving and grossly discriminatory societies of the first century world.

1 Inthe LLF book (p287) itis statedthatin Some have argued that son
violence must lie behind the prohibition, but this is not immediately apparent in the texto .
The book states that these laws in Leviticus were meant to create a safe space that
protected the more vulnerable and enabled the household to flourish as a whole!®.

1 The condemnations cited in the LLF book are primarily understood to deal with family
responsibilities and the protection of family life!'°. Any suggestion that honour killing, and
power inequalities might be involved are totally absent in the book.
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SODOM AND JUDGES

The story of Sodom in Genesis 19 is discussed in page 283 of the LLF book. It concludes
that this story is about honour, violence, power, and the distortion of sex for evil ends.

The story about the Levite in Judges is about the rape of his concubine by men from
another tribe. The next morning, the Levite takes her home, dismembers her, and sends
her body parts as a summons to war. The war will wipe out the tribe whose men are
responsible for the rape.

The LLF Book states that behind both texts, the spectre of male-on-male sexual violence
IS raised as a possibility so taboo that it is never actualised in the text itself yet remains
as a testimony to the danger of power struggles. The book concludes that these
passages are about threats to masculinity not power. It disregards all other issues of
honour, inequality and the inter-tribal abuses of power, hospitality, and sex.
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AGAPI

T A further challenge to traditional viewpoints appears in John 21:15-17 where Jesus uses
t h e waogradpoffibe first two occasions, when he asks Peter if he loves him, to which
he receives an affirmative but uncommitted response. However, Peter is enthusiastic
when, on the third occasion, Jesus uses the word i p h i ihstea.o

T The word fi a g & p dldBect transliteration of the Hebrew word fi a h a, twher® it is used
in many ways, including passionate sexual contexts to describe committed, faithful, and
responsible love between two people!!!. Phileo describes an emotional connection or
affection that goes beyond acquaintances or casual friendships, without motives of sex.

1 One interpretation suggests that, while both Peter andthein b el o v e do d(ipsrceispul nmes
to be John) both loved Jesus, they did so in different waysé Note that this should not be
automatically t a k en t aelabomship, asivgnadyfferent cultural values applied.

We should look at how this word has been used.
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INTERPRETATION

T The word a g a prl@haba, is used in passages such as Genesis 34:1-4, Judges 16:4:15,
Jeremiah 2:20-25, Jeremiah 2:33, Hosea 4:18 and Hosea 9:1, to describe acts of non-
marital sexual love. Passages such as Genesis 24:67, Judges 14:16, 1 Samuel 18:20-21,
and 1 Kings 11:1-3 deal with married sexual love. Genesis 29, Deuteronomy 21:15, 1
Samuel 1:4-5, 2 Chronicles 11:21 use the word to describe acts of sexual attraction. The
Song of Solomon uses it to describe the outpouring of love in a sexual context. The same
word is also used to describe the relationship between David and Jonathan

1 The LLF book does not mention the word i a h a, whemdiscussing the statement by
Davidint yawur | ove t o me was wonder f(R23amueld2®.si ng
Although the book states in pagel80 that this word can be used in many ways!!? the LLF
book argues that the only justifiable use is that of strong attraction in the absence of all
romance or sex. That is in line with the modern definition of the word.
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CURRENT INTERPRETATIONS

T In modern interpretations the word a g a ,dslised to represent the fatherly love of God
for humans, as well as the human reciprocal love for God. In Scripture, the transcendent
agape love is the highest form of love and is contrasted with eros, or erotic love, and
philia, or brotherly love.

1 In John 3:16, a verse that is often described as a summary of the Gospel message,

agape I s the word used for the | ove that mo
redemption’®. thecessarily extends to the | ove of
love between God and humans is also expressedinone ds unsel fi®h | ove

T Many of the incidences where i a h aib tse&d are descriptions of romantic relationships.
In current Christian usage a g a petines a divine love without romance and sex. But
loving same-sex relations occurred in Judaism with intercourse the only prohibited act.
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CHANGES IN MEANING

1 Of course, the meaning of words can change with time. In the Epistles, Paul compared
marriage between men and women to that of Christ and his Church*>,

1 The standard Christian interpretations argue that both phileo and agape have no sexual
content. This is indicated in paragraph 3 of the encyclical letter on Christian Love, N De u s
Caritas Esto , by Pope Benedict. HérAs c eang a ma enhso v @
asi De s ¢ e n di''fARBy fallimy to ¢ake account of these changes Pope Benedict
forces a New Testament meaning onto an Old Testament word.

1 Current theology is used to justify that imposition. Thus, the changes in theology which

had occurred in the first millennium are ignored and the continuities between Jewish and
Christian attitudes to gender and sexuality are destroyed
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USE IN THE LLF RESOURCE BOOK

1 The same approach is taken in the LLF interpretation given to 1 Samuel 20.30 in the

story of David and Jonathanin Do | not know that you have ¢c
your own shame, and to the shaThelLLbdookyatesr mo
thatn There are several ways to read Saisl 60s wc

anger at Jonathano6és choice of his enemy as
insult and a wilful refusal of family obligations. They could be an accusation, in a

traditional patriarchal culture, of a romantic attachment between the two men, which Saul
would consider shameful o.

1 That wording throughout the Old Testament is taken to mean sexual violation. This
involves sexual intercourse, not romantic attachments, and there is no reference in the
resource book to the dangers of honour killings and the abuses of power in these grossly
unequal societies which give rise to abuses of sex.
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OTHER COMMENTS: PROFESSOR DAIRMAID McCULLOCH

1 The constant attempts in the LLF book to prove that the relationship between David and
Jonathanwasaii Cov e nant € hiwiEibut anynsgxual content is also taken up by
Professor Dairmaid McCulloch, Emeritus Professor of the History of the Church and
Fellow of St Cross College and of Campion Hall in the University of Oxford. He is also the
author of the acclaimed book A Hi st ory of Christianity: Thi
and a scholar of great international repute!’.

1 Hewritessn At page 180 [in the Resource book], t
encountering any exceeding (sexual arousal) at all, since LLF disingenuously cuts off the
guotation from the verse before getting there. Moreover, that excision occurs precisely in
one of the many spotlight text-boxes deployed by LLF in order to discuss a specific crux:
in this case the subject of the box is the conundrum of just how sexy David and
Jonathanos f¥i endship wasbo
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OTHER COMMENTS: PROFESSOR HELEN KING

1 The absence of key elements of history, notably in regard to relevant changes during the
first millennium is also noted by Professor Helen King: Helen King is a British classical
scholar and advocate for the medical humanities. She is Professor Emerita of Classical
Studies at the Open University. She was previously Professor of the History of Classical
Medicine and Head of the Department of Classics at the University of Reading

1 Shewritessn The absence of history from the LLF &
outset, there was a History Thematic Working Group. The bland picture of nothing
changing until the 1960s i s swewhatglsel@ud dang
have done during the life of LLF to promote history and to challenge the false
| mpressions being given about progress, abo
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OTHER COMMENTS: SARA GILLINGHAM

1 Sara Gillingham was asked to represent intersex people on the Co-ordinating group of
the LLF Process. Like Rev Dr Christina Beardsley she resigned part way through the
process because of the way she considered she was being treated. She has since left
the Church of England

1 She writesn We h a ated arcimstiution that seeks power and authority but is failing to
critically analyse its own privilege...Theologically | was forever put in a position where |
had to legitimate my bodily existence drawing on scripture, for | was repeatedly told God
madeus either male or female, so therefore |
of the Fall. | could draw upon scripture and theological writings on eunuchs, but the
reality is | have never questioned that | was born other than like everyone else, in the
i mage o¥Ff Godo
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OTHER COMMENTS: ALEX CLARE-YOUNG

1 Alex Clare-Young represented transgender people on the LLF co-ordinating group Alex
Clare-Young is a transmasculine non-binary Minister of the United Reformed Church.

1 Inanarticleo n i L i love andfaith™ The construction of contemporary texts of
t er¥dlexawrites:il draw on theory around identity.
my own lived experience, to examine the creation of, and responses to, texts of terror in
three elements of the construction of and response to Living in Love and Faith (2020).
Firstly, | highlight the unequal power dyna
Secondly, I critique the use, by Christian Concern, of personalizing argument as a tool
wielded against both theology and the individuals whose identities they critique. Finally, |
argue that a paradigmatic shift is necessary if LGBTQ+ people are to live in hope, rather
t han .fear o
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THE NEXT STEPS GROUP

1 Following the publication of the Living in Love and Faith resources, the Church of
England hassetupai Ne x t @duetp avérsee the implementation of the
programme. The members of the group are all bishops in the Church of England.

1 They are, Bishop of London, the Rt Rev and Rt Hon Dame Sarah Mullally (Chair), Bishop
of Fulham, the Rt Rev Jonathan Baker, Bishop of Grantham, the Rt Rev Nick
Chamberlain, Bishop of Sherborne, the Rt Rev Karen Gorham, Bishop of Ripon, the Rt
Rev Dr Helen-Ann Hartley, Bishop of Warrington, the Rt Rev Bev Mason, Bishop of
Truro, the Rt Rev Philip Mounstephen, Bishop of Bradwell, the Rt Rev Dr John
Perumbalath, Bishop of Maidstone, the Rt Rev Rod Thomas?L,

1 Importantly, the Bishops state that they are committed to learning using the resources
and to listening to what is emerging as worshipping communities across their dioceses
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INTERACTIONS WITH THE GENDER-CRITICAL FEMINIST MOVEMENTS

1 Transgender people are currently the victims of a toxic conflict between those who agree
with the Professional Medical Institutions who regard transgender conditions as
personality variations within the normal range of development, against the gender-critical
feminist groups, and also Church traditions, which see the condition as a personality
disruption, paraphilia, or a perversion of male homosexuality, to be more precise.

1 We have seen that both the motives and methods of management are almost opposite to
each other, and great harm can be done when the wrong diagnosis is made. Will the
Bishops now listen to transgender voices and those which science and history presents?

f The current response of ndwlbeentd $éeup & wolkingepprty 0 g r
to reconsider gender identity and transitiond?2, without any thought of considering the
changes in theology which have caused the wrong diagnoses to be made!?,
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TRADITIONAL TEACHING

1 Itis useful to be reminded about how the traditional teaching on homosexuality and
gender and sexually variant relationships is justified in the Christian Church

1 Inthe Catechism of the RC Church.n Homosexual ity refers to re
between women who experience an exclusive or predominant sexual attraction toward
persons of the same sex. It has taken a great variety of forms through the centuries and
in different cultures. |Its psychol¥gical ge

1 Basing itself on Sacred Scripture, which presents homosexual acts as acts of grave
depravity, tradition has always declaredthatin h o mosexual acts are 1in
disordered ¢ They are contrary to the natur al | av
of life. They do not proceed from a genuine affective and sexual complementarity. Under
no circumstances can they be approvedo.
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FAILURE

1 The howling gap in the Living in Love and Faith programme is the failure to deal with the
paradigm shift and the dramatic changes which took place in the first millennium

1 The aim, as stated by the archbishops, was to provide radical new Christian inclusion in
the Church. This, they said, must be founded in Scripture, in reason, in tradition, in
t heol ogy and t haes Qhhrei sChiuanc hf aoift Enfigl and has

T1't might be argued thas the Chumseshob6frEhgtla
set by the bishops precluded any consideration of the changes in the first millennium.

1 By relying on tradition and by ignoring these key changes, just as though they did not
happen, imposes doctrines and conclusions which do not reflect or express what Jesus
taught. Instead, they are the doctrines and disciplines of a medieval Church.
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IMPARTIALITY

1 In their foreword the archbishops promised that the LLF programme should offer up ways
of creating radical new inclusion for LGBT people in the Church of England

1 An enormous amount of work has gone into the impartial examination of the scientific,
social, historical, and experiential evidence available. | commend all those who have
been involved in these elements and regard this as world class work

1 Regrettably | do not find the same degree of impartiality in the theological studies. | also
note that despite being requested, as | understand there was little or no representation of
scientific, social historic and experiential expertise on the theology groups. When world
recognised experts also challenge this impartiality there must be serious concern. |
conclude that a book and programme which presents itself as an impartial study is
instead pursuing an agenda which defends the traditional teaching of the Church.
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CONSEQUENCES

T Given the fact that the traditional Chur ch
interpretations of Scripture, and not the words of Jesus, it is surely inexcusable that the
changes in Christian understanding during the first millennium are so ignored.

1 In their introduction to the Living in Love and Faith programme, the archbishops said;
AWe have caused, and continue to cause, hurt and unnecessary suffering. For such acts,
each of us, and the Church collectively, should be deeply ashamed and repentant. As
archbishops, we are personally very sorry

f Many have welcomed Pope Franciso, wel come
intention, for as long as both Churches continue to misdiagnose these conditions, the
condemnations will continue, and these statements become mere platitudes instead.
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QUESTIONS

1 A major objective of the Living in Love on Faith Programme is to create understanding
and acceptance for gender and sexually variant people in place of myths, hatred and lies.
A great deal of high-quality material has been created for this purpose, stories of
individual experiences are available on video and in the book, and study material for
individual churches and others to use have been provided. Many of these are of great
value. Have you participated in any of these and how useful and informative have you
found the courses and/or the LLF resources to be?

In their foreword to the LLF Resource book the Archbishops of Canterbury and York
stated.: N As svebegn taacensider questions of sexual identity and behaviour, we
need to acknowledge the huge damage and hurt that has been caused where talk of
truth, holiness and discipleship has been wielded harshly and not ministered as a healing
b a | Wh.this theology how well can the LLF programme succeed in its aim?
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Christian Doctrines, Transgender Disputes, and Celtic
Traditions.

Susan Gilchrist

PART 7: ATTACKS
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CONTEXT

1 Present day attacks on transgender people come mainly from two quarters, one is from
traditional Christian interpretations of theology, the second is the attacks by mainly
gender-critical groups

1 Both groups may believe that they are supporting transgender people according to their
own precepts. That is why total objectivity and impartiality is required in any analysis

1 Both approaches interact strongly with each other, and that is why they are considered
together in this presentation

1 Init 1 begin by considering mainly religious issues. | then go on to consider from a
scientific and secular point of view how gender identity develops for all people, including
transgender people, and the interactions which occur.
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CHALLENGES FROM GHANA

TI'n 2021 the Ghanian parliament has put f
family valueso. Gay sex is already puni s
term of three years. The bill seeks to increase jail terms to up to a decade and force
some to undergo "conversion therapy", where attempts are made to change people's
sexuality. It also makes cross-dressing and public displays of same-sex affection
punishable by fines or detention, and it makes the distribution of material deemed pro-
LGBT by news organisations or websites illegal. The bill is supported by the Anglican
Bishops in Ghana.

1 The Archbishop of Canterbury has said he is "gravely concerned" by the proposed law in
Ghana, which would impose harsh penalties on the LGBT community but for as long as
the Church which he represents continues to diagnose gender and sexually variant
conditions as personality disruptions, his moral condemnations are lost!?,
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POPE FRANCIS

1 The contradictions between the theological and scientific perspectives were brought to
light in a Press Conference which followed a visit of Pope Francis to Georgia!?®. In it a
reporter asked Pope Francis:n What woul d you say to someone
their sexuality for years and feels that there is truly a problem of biology, that his aspect

doesntcorr espond to what he or she feels is the
1 Inhisreply: Pope Francissaid:il have accompanied peopl e wi
tendencies, | have also met homosexual persons, accompanied them, brought them

closertothe Lord,asanapostl e, and | have never abando

wickedness which today is done in the indoctrination of gender theory... One thing is that
a person has this tendency, this condition and even changes their sex, but it's another
thing to teach this in line in schools in order to change the mentality. This is what | call

i deol ogical. col oni zationo
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STATEMENTS

1 In August 2016 Pope Francis also stated: il t s o6t erri bl ed chil dren
g e n d'¥. He®also said there were powerful institutions which funded the spread of
Agender intsdhaols. Hg told Polish bishops:i Today, chil dren are
school: that everyone can choose their own sex. And why do they teach this? Because
the books come from those people and institutio ns wh o gi Wepe Rianaisshgso .
also been quoted in a book, sayingthati ge ndero,t hleiokrey nucl ear wee
danger to humanity?®. Pope Benedict had previously addressed transgender issues by
cautioning Catholicsaboutidest roying the very essence of
manipulating theirGod-gi ven gender to su¥ their sexual

1 As one might expect Pope Francis is defending the traditional teaching of the Church by
identifying transgender conditions, and gender and sexually variant conditions, as
personality disruptions instead of personality variations®°. Any moral duality is ignored.
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CONTRADICTIONS

T

Pope Francis is also citing traditional Church teaching which sees these as disruptions of
the divine law. Both the Catholic Church and the gender-critical movements see these
being driven by behaviour and desire, where predation and dangers to others are
involved. These involve choice and only become established much later in life'L,

However, the professional institutions see these conditions as personality variations, the
core elements of which become essentially unchangeable very early in life. They see
these searching for identity and the rejection of what is wrong: It is not a choice®*?.

The motives and management methods for each interpretation are in total opposition.
This creates fierce disputes: for what one side sees as coercion and enforcement, must
almost by definition, be interpreted as compassion and understanding by the other. This
IS why it is essential for the correct diagnosis to be made.
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GENDER IDEOLOGY

1 Professional approaches which give children the freedom to explore their sense of
gender identity give them the ability to find it. They do not give them the freedom to
choose it.

1 Pope Francis instead interpretsi g e n d e r  Basdgwinglcluldyen that freedom of
choice. What Pope Francis is condemningisnotjustafalsengender IiHdisaldoogy
ignoring the clinically accepted methods of management and the treatment of personality
variations which are recognised throughout the world

1 These take an affirmative approach which enables people to discover self-identity, self-
respect,andself-e st eem, and to develop strategies n
approaches based on denial and suppression, which leads to the imposition of trauma,
guilt, and the desperation which destroys many lives.
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PROFESSIONAL APPROACHES

T

The American Psychiatric Association regards affirmative treatment and management as
the only legitimate approach for managing transgender conditions.

This same viewpoint is taken, for example by the British Royal College of Psychiatrists,
the British Psychological Society, and parallel United Kingdom organisations.
Corresponding positions are taken by the American Psychiatric Association and the
American Psychological Association who have released statements which are equally as
strong.

Each of the major medical organizations across the UK has signed a memorandum of
understanding which very strongly condemns any attempt to try to 6 ¢ ugeredér and
sexually variant people, and that is endorsed on a worldwide basis*®3.
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WORLDWIDE CONSENSUS

T

Other international organizations, including the World Health Organization have followed.
All of these are signatories to the World Professional Association for Transgender Health
standards, which provides the consensus view.

We have seen that, giving children the ability to explore their gender identity enables
them to find it. It does not give the freedom to choose it. While a great majority of children
do find that they identify with their biological sex, a minority will not, and the hurt, guilt and
self-loathing created may have a very harmful effect. The great trauma, guilt, and the
high rates of attempted suicide in young transgender people is not caused by giving
children freedom to explore it: it is caused by its denial instead.

That rings alarms in those who take the opposite view, | examine these in: Gilchrist, S.
(2018c) : A The Safeguardi ng ¥ élsohGikchrist,Se(0ti7ea i N€h i |
Pope Francis: Gender I dentity is no¥. a Choi
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MEDICAL INTERVENTIONS

1 Regardless of any diagnosis, any affirmative approach must be adequately tested before
undertaking any medical, surgical, or other life changing physical intervention3¢. Not to
do so is unacceptable on any grounds.

1 The administration of puberty delaying hormones is a topic that is hotly contested and
depends on the diagnosis that is made. Those who consider that these conditions are
personality disruptions argue that nothing should be administered before people are able
to make an informed choice, around the age of eighteen years.

1 Those who regard these conditions as personality variations argue that these may be
administered at an earlier stage to calm the trauma and rejection that often has existed
from early childhood, also to delay irreversible actions, and to keep the options for
successful transition open so that a fully considered decision can be made.
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GENDER OR SEX?

1 At the heart of this dispute is the disagreement over the origins and nature of gender
identity. The gender-critical groups argue that it is a social construct and deny that any
deep-seated gender identity exists. The Professional Institutions, World Authorities and
the clinical consensus instead argue that the core or basic elements lie at the heart of the
personality that is created, and it is one of the first elements of personality to be formed.
Conflicting methods of management are required.

The stages in gender identification are important. Children first become aware of gender
around the age of two years, but they do not start to form strong gender stereotypes or
respond to social implications until around the age of three years. However, children do
not develop an adequate i T h e o r y 136 until Abountldeage of four years. This
enables childrentoin st and out s i dmdtoteXaminesvbdt hagosaurred. It also
means that previous development stages are hidden from view
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AWARENESS

1 For most people there is no awareness of these earlier processes, and no perceptions of
these early conflicts between gender identity and what the body expects. Gender identity
is presumed to be determined entirely through social constructs arising from associating
with the gender role, therefore the earlier development processes are hidden or ignored.
This means that the gender-critical movements can use this lack of awareness to deny
that any meaningful changes occur during the first three years.

1 Some transgender people describe themselvesasi Bei ng dotrime Iwrt doutg B
this is a product of experience and earliest memories. Few if any believe that we literally
change biological sex. Terms likein Ge nd er r e aaseusugliyusednrhivis a
product of initial development processes, where a profound sense of identity is created
before later behavioural implications come into effect. It also means that the forces which
drive early development are those of gender and not sex*e,
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GENE EXPRESSION

1 Males have XY chromosomes, Females have XX chromones, but to be effective, genes
must be switched on

1 That is why genes alone are not sufficient. People With Androgen Insensitivity Syndrome
develop physically as females, they integrate fully into society as women, but have XY
chromosomes, and they may not discover that something is unusual until menstruation
fails to occur. Babies born with cloacal exoplasty but who are immediately reassigned to
a more cosmetically conventional gender appearance often experience considerable
discomfort with the gender identity assigned to them: even when they are completely
unaware that this had occurred.

1 This indicates that there are other conditioning factors which lead to the development of
gender identities. These include endocrines and different neural maturation rates. Now
surgery is often deferred until the child decides*®
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EARLY NEURAL DEVELOPMENT

T

The development of gender or sexual identities requires interaction with others. This
means that neither identity can form before birth. However, studies on masculinity and
femininity, show that considerable overlap occurs even though male and female attitudes
on average, including on aggression, respond very different ways.4° 14!

Since the 19600s, neur ol ogical studies have
a very strongly pro-active, contagious, and self-reinforcing manner. This is to the extent

thati't he f oremost challenge to be ex pdbatiabowd i
but how this process can be contré&lled and

The contagion and the self-reinforcing nature of these early forces mean that once
development starts in a particular direction it can be difficult to stop. Girard, Dawkins,
Gallese, and othersshowedf r om t he 196006s onwards that t
great that only a small trigger is required, and the evidence for this may later be lost'43
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NEURAL MATURATION

1 The pre-frontal cortex, the part of the brain primarily responsible for reasoning and

understanding is very primitive at birth. The number of neural connections within it grow
rapidly from a small value to reach a peak around the age of three years. Those which
are most used grow stronger, those which are least used die back. The total number of
neural connections'** drops to about half this peak value when adulthood is reached

Up to the age of about two years there are key peak periods of neural development.
Capabilities which are not stimulated at the peak time become permanently lost. In my
own work | show that the same applies to personality and identity, therefore core gender
identities for everyone first form during these peaks, and the same way, so that future
changeability is lost*>. By mapping the endocrinal, physiological, and psychological
changes over these first three to four years | show that the creation of the core gender
identity is a dynamic process, and that it need not follow biological sex.

187



TRANSFORMATION IN NEURAL CAPABILITIES

1 This is not a steady process. Around the age of one and a half to two years a rapid and
wide-ranging transformation in neural co-ordination and reasoning abilities takes place.

1 It has been described by various investigators as the time whenthe brainil i ght s up
Neural activity, which was previously localised in nature rapidly spreads, distant areas of
the brain become connected, and networks between the two hemispheres develop.

1 There is an explosion in language abilities and cognitive capacity. Before this time, the
pre-frontal cortex of the brain had been in a relatively undeveloped state; but that rapidly
changes: Significantly, for the first time, the pre-frontal cortex of the brain can start to
function effectively as a single co-ordinating unit. The existence of a close correlation
bet ween the devel opment of | anguage capabil
gender means has been noted by different key investigators.
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COGNITION AND CONTINUITY

The major changes in neural processing during these early years, the peak periods of
neural development, the rapid growth of the neural interconnections and their subsequent
pruning, together with the knowledge that to have the greatest effect, the cognitive and
mental advances must also coincide with these early peak periods, all describe a brain
which is tuning itself to its environment.

Babies learn enormous amounts before the transformation in cognitive capabilities
around the age of one and a half to two years. That is likely to explain the later changes
in learning abilities since cognition gives abilities to reason between cause and effect

What is most notable is that all of these transformations are age dependent. This
provides a basic continuity of personality and identity which, unless dementia or physical
brain injury intervenes, lasts for life, and is created by the age of three years.
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TUNING AND OPTIMISATION

1 Development during the first three to four years is therefore characterised by the intense
and continuing struggles between the inbuilt, contagious, internally focussed, feed-
forward and physiologically driven forces which dominate in infancy against the
controlling, feed-back and externally moderated processes of cognitive development
which take over control in later life.

1 In my own research | show that all the physiological, neurological, and psychological
aspects of brain development act together at this time to form a finely tuned system in
which the maximum amount of individuality, possessiveness, intelligence, and
inquisitiveness, together with the minimum degree of energy expenditure are generated.
Typical or atypical gender identities can therefore develop and, from a statistical point of
view alone it is expected that a proportion of people who have gender or sexually variant
identities must be created without requiring any external cause.
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GENDER AND BIOLOGY

1 Although typical male and female patterns of behaviour on average differ greatly
considerable overlap occurs. For most people behaviour and biology agree with each
other, so that the only awareness that people have is the deep-seated nature and the
hidden but high levels of intensity of belonging to a particular gender that are created.

1 The great majority form core gender identities which match biological sex, but some do
not. The massive transformations in neural capabilities before the age of three years then
lock these in place so continuities of identity and personality are created

1 The same processes apply to everyone. For transgender people this harmony is broken,
and the result is often a continuing and irreconcilable conflict which may be felt from the
earliest years. For gender-critical groups to sustain their arguments all of these
processes, with the intense levels of conflict that creates, must be denied.
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BIPOLARITY AND TRANSITION REGRET

1 This is an area where there is the greatest contention. The professional gender identity
clinics use their statistics to report very low rates of transition regret, while gender-critical
groups, usually citing individual examples claim that these are very high'4.

1 One area which | believe has not been properly addressed is the strongly bipolar nature
of the conflicts. Attempts to fight or suppress these conflicts fail for the reasons |
describe, but many or most male to female transsexuals fight desperately against this
drive. It is often driven by convictionthati | o u g ht t o: THatonhatranslatesa n o
inton | twan be a wheo tmsabattles are lost. When transition is complete it is
notin bei ng athavieim@maant, it is the ability to be oneself.

1 | use own experience to say that a threshold can be crossed when the conflict seems to
disappear. But it never goes away; and may explode with greater force in later years*’.
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RIPPON

The denial that any changes of significance occur during the first three to four years can
be seen in the book the: NThe GBrandTée nevdNeuroscience that shatters the
myt h of t he :GimaRippbrea pbomiaantmeéuroscientist, argues that
unchanging patterns of cognitive processing, social conditioning and passive interactions
with others drive development forward from birth48

She dismisses the significance of the early neural changes and the transformations in
early learning abilitesas i Wh a ¢c k a moolSke stdtgstthatshese are untruths
which, as they are so often repeated, people come to believe they are correct.

Her argument is that the great and lifelong ability for the brain to mould, tune, and
reshape itself to fit current conditions does create strongly gendered brains, but that this
relies entirely on the social conditioning factors which are active throughout lifel4°
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INTERPRETATION

1 Rippon only considers transgender people in passing. Her recognition that the brain
becomes a strongly gendered structure and that the motives are about identity, not about
sublimated sexual attractions are welcome

1 However, as a self-avowed radical feminist, and along with others, such as Cordelia
Fine™®, Rippon endorses the argument that gender identities are determined by social
conditioning alone. For mostgender-cr i t i cal f emi ni sts, whoobs \
process starts to take effect from about the age of three years. Rippon tries instead to
prove that the same processes deliver the driving forces from birth.

! Manyof Ri p p arguinsents are directed against Simon Baron-Cohen®! and others.
However, the major concern with gender-critical feminist views is that the existence of the
core gender identity and the transformations in early learning patterns are denied.
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INTERACTIONS

1 The identification ofthe A Cor e Ge n d e&as a sépdratementitytarysés from the work
of Stoll er, Money and others in the Johns F
have behavioural implications. Since then, it has been a mainstay of virtually all clinical,
medical, and psychological work on how atypical gender identities are formed.

1 Their work showed that it had become unchangeable at the latest by the age of three
years. However, children do not start to enforce gendered expectations before about this
age of three years. From that time onwardsthein Gender Ro lsereated,andt i t y O
very strong gender stereotypes may then be formed.

1 This means that the gender role identity is an overlay on what has already been created.
The overall expression of gender identity combines the two. Thus, the reality of the core
gender identity and the early shifts in learning patterns must never be denied.
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IMPACTS

1 The development of the core gender identity is through fragmented and strongly pro-
active processes. Therefore, different end-stages are reached for every individual. The
social pressures which had forced development into a binary trajectory are now much
less evident, and many transgender people today identify with a non-binary role!®?.

1 For transgender people the core gender identity departs from that predicted by biology,
but the gender role identity may not. Many may desperately try to identify with the gender
role expected of them. This means that there may be large swings in gender expression
and conflicts may only erupt into consciousness after a threshold has been crossed**:.
That can happen during puberty or at any other time.

1 Gender-critical groups interpret this pattern simply as gender fluidity. By denying the
existence of the core gender identity they also deny the conflicts that exist.
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CHALLENGES

1 People challenge gender stereotypes for many reasons. The professional institutions
identify transgender conditions as personality variations which involve the rejection of
what is wrong and the search for identity. Gender-critical groups have strange bedfellows
in the traditional teaching of the Christian Church.

1 For Christian and gender-critical groups transgender conditions are exclusively identified
with disturbances to the gender role. The motives are understood to be sexually
determined behaviours and desires. They are also diagnosed as personality disruptions,
and existence of the core gender identity is denied or ignored.

1 Accepting the existence of the core gender identity can considerably strengthen feminist
arguments. There are no behavioural implications, and it enables transgender people,
and others to argue feminist points of view from a stronger base.

197



PERCEPTIONS OF GENDER AND BIOLOGY

1 A common understanding states that the core gender identity is the personal sense of
one's own gender. It usually correlates with, but it can also contradict, a person's
assigned sex. The identification with the gender role typically matches the core gender
identity, but that too is not always right, so gender identity may not follow biological sex.

1 Most people are totally unaware of these issues as they happen so early in life. The
centuries of criminalisation and condemnation have also hidden all of the experiential
e v i d e rOaletike experiential evidence gained from the 1960s brings them to light.

1 Pope Francis statesthati bi ol ogi cal s-eukuralraledf sexngendar)canibe®
di stinguished but not separated ¢é |t is one
weakness and the complexities of life, and another to accept ideologies that attempt to
sunder what are i ns e p.®So,gdndeefollavs lmobogidalsexs*f>. r e a |
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ARMAGEDDON

1 If Pope Francis was correct in his assumption that children and adults could freely
choose their gender, then his fearsofan i Ar ma g emightcthave more foundation.

1 However, the development of gender identity is a strong proactive process where firm
and stable gender identities are created, which support family values and family life.

1 The intensity of the trauma, often from early childhood, which transgender people face is
a measure of the strength, constancy, stability, and intensity of the core gender identities
for everyone that are created.

1 Doctrines which state that gender identity must follow biology, and that gender variant
behaviour always rejects Christian values, greatly increase the trauma that occurs.
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CHURCH RESPONSES

1 The Roman Catholic arguments against the scientific consensus are perhaps best seen
in letters by Bishops written to their congregations in the United States. These are by the
Most Rev. Michael F. Burbidge, Bishop of Arlingtonini A Cat echesi s on th
Person and Gender Ideology*®®. (Burbidge 2021)

! And another from the Catholic Diocese of Marquette’®>” The Marquette Diocese states
thatha person who publicly identifies as a di
or has attempted 6gender transitioningd may
full communion in the church, unless the person has repente d o(Marquette 2021) .

1 These arguments rely on the statement by Pope Francis that iiGender ideologyomeans
feople can choose their gendera It does not: exploring it only allows children to find it,
for the core elements form very early in life: It does not always follow biological sex®®.

200


https://www.arlingtondiocese.org/bishop/public-messages/2021/a-catechesis-on-the-human-person-and-gender-ideology/
https://www.uppermichiganssource.com/2021/12/10/catholic-diocese-marquette-explains-new-guidance-transgender-church-members/

ARLINGTON CONCLUSIONS
1 The Arlington letter concludes that the (Roman Catholic) Church teaches that a person is
created male or female. Nooneii s0 transgendero

1 It states that to affirm someone in an identity is at odds with biological sex or to affirm a
person's desired ii t riatni sotonaislead that person. It involves speaking and interacting
with that person in an untruthful manner.

1 The faithful should avoid using i g e nalfefr i rtermsmrgponouns that convey

approval of or reinforce the person's rejection of the truth (sic.) It statesthat. 0 |t i s
harsh or judgmental to decline to use suchlanguageo. Under no circumst
parentsseekin g e nalfefri r mi ngort heeapychil drenée

1 There are other elements to consider in this Arlington letter. We should look at a key
section in more detail.
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ARLINGTON LETTER

1 The Arlington lettersaysi Ad ol escents are particularly vu

transitiono wil/l r e stoed rvne stthuedire sd isfhfow uil htiigehs
suicidal behaviour and psychiatric morbidity in gender-transitioned individuals compared
to the gener al popul ation. o In addition, st

diagnosed with gender dysphoria have high rates of comorbid mental health disorders,

such as depression or anxiety, are three to four times more likely to be on the autism

spectrum and are more likely to have suffered from adverse childhood events, including
unresolved loss or trauma or abuse. Psychotherapeutic treatments that incorporate
Aongoiagethiec work é to address unresolved
subjectivewelk-b ei ng, and the devel opment of the se
addressing suicidal ideation are appropriate interventions. Gender transition is not the

solut i ¥°no
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COMMENTARY

1 The key question to ask about the allegations in this Arlington letter is whether the trauma
arises because people are transgender as the letter implies, or if it is caused by the
persecution, vilification, and rejection that transgender people face?

1 A major meta-study covering a systematic review of all peer-reviewed articles in English
between 1991 and June 2017 assessing the effect of gender transition on transgender
well-being found that 97 percent of the studies showed that stresses due to gender
dysphoria are relieved. Not one of these studies concluded that gender transition causes
overall harm?®°

1 Thus, the Arlington letter transfers blame from the perpetrator to the victim. This suggests
the collusion of Church in the secular scapegoating of transgender people. The letter also
cites many of the arguments used by gender-critical feminist groups.
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GENDER-CRITICAL VIEWPOINTS

1 Transgender people are and have been subjected to a great deal of persecution and
vilification. These are well documented in many reports®t, Although all the evidence
shows that gender reassignment resolves the distress caused by transgender conditions,
it does not remove the continued trauma created by still-continuing attacks.

Y The same conclusions are confirmed in a mass of other studies published elsewhere!®?,

1 As with the traditional Christian doctrine, the misdiagnosis of transgender conditions by
gender-critical groups as personality disruptions, leads to the conclusion that these
conditions are driven by subverted behaviour and desire.

1 Thus, everymaletofe mal e transsexual |l s deemed to tht
their safety by the exercise of male aggression, sexual impulses, and predatory attacks

204



ABUSE AND MORALITY

When we traced the history of Christianity in the earlier presentations, we saw that a
moral duality existed in first century Judaism where people who engage in transgender
and same-sex relationships given in love and conform to the highest moral standards of
society should be highly regarded. However, those who to break these rules by immoral
behaviour and inappropriate sexual acts must be very strongly censured instead.

Women have been victims of social, sexual and gender discrimination for millennia.
ldentifying transgender people as being driven by perversions, paraphilias, or disruptions,
which share the same motives of behaviour and desire, puts them in the same category
as anyone who might pursue sexual or social abuse.

We saw why the knowledge of that moral duality was destroyed in Christian traditions, In
the gender-critical perceptions, its existence is also denied
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REALITY OF GENDER IDENTITY

1 Gender critical groups argue that there is no innate, or deep-seated sense of gender
identity. Using the wor KO isfcrealian b statdul toBeut | er |
entirelyduetoin per f or ma whick is a paoduct ®fsocial conditioning alone.

1 For other groups, gender awareness begins from the time when a baby starts to separate
the self from the other. That is at a very early stage. For most babies gender awareness
(in terms of difference) is evident by the age of two years, but children do not start to
react to or adopt its social implications until at least three years.

1 This means that for gender-critical groups the massive changes and advances in
neurological development during the first three years are ignored*®4. That throws alll
arguments back i nto 19600s nkptethrde years offagey c h o d
was believed to be a time of seething emotions where little constructive occurs.
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TRANSGENDER TREND WEBSITE

1 Despite the current evidence, and the advances in understanding that have taken place,
Transgender Trend states on its 2020 websitethatt n Ther e 1 s no scient.
idea of innate deeply-held sense of g e n d'® ¥%¢

1 On the advice givento schoolsonthefil mpact of Teaching Gender
Transgender Trend statesfi Tr ansgender organisations?¥®such
GIRES?™®® and Allsorts Youth Project®® deliver training for teachers and PSHE classes for
children in schools. Their teaching is backed by no credible science but has been
adopted by government, the NHS, schools, and therapists.

T The site al s Ghamgindgengler is présénted as synonymous with changing
s e X°0That statement is categorically rejected by transgender people who see any
surgical or hormonal intervention as gender affirmation procedures instead.
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AUTOGYNEPHILIC TRANSSEXUALITY

T Autogynephilic transsexuality'’* was a theory put forward be Dr Ray Blanchard in the
198006s and 1990606s

1 Blanchard proposed that male-to-female transsexuals are either sexually attracted
exclusively to men (homosexual) or are sexually attracted primarily to the thought or
image of themselves as female (autogynephilic), and that autogynephilic transsexuals
seek Nsex reassignmento to actualize their

1 According to this theory sexual orientations are personality variations, and transgender
identities are perversions of male homosexuality (the word paraphilia is used)*”2

1 Despite being rejected by many mainstream workers; this is the theory which gender-
critical feminists use to justify the arguments they make!”®
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CONTRADICTION

1 Autogynephilic theories for transsexuality fit the dogmas defined by gender-critical groups
for they presume that no sense of gender identity can develop until the social implications
are first understood and are responded to.

f They also hide this fundamental contradiction inherent to gender critical theory’4,

1 Ifitis accepted in line with professional studies, that an elementary core gender identity
arises very early in life and that this is effectively fixed by the age of three years, then the
gender-critical feminist approach is invalidated.

1 If instead the gender-critical approach is taken to be correct, transgender conditions must
then be diagnosed as perversions. paraphilias or disruptions, and the depth of
transgender identities is denied.
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PROBLEMS

1 There are various problems with autogynephilic theories. The theories presume
transsexuality has a sexual motivation with a personality disruption, while professional
studies identify it as the search for identity and a personality variation instead.

1 Blanchard only considered male-to-female transsexuals. This theory ignores female to
male transsexuals and no equivalent paraphilia for these people has been identified.

1 The theory also fails to deal with non-binary roles. and it does not provide adequate
explanations for the wide range of transgender conditions that exist.

1 It associates transgender conditions with sexual motives, including behaviour and desire,
instead of identification and rejection. This identifies all male to female transsexuals as
potential threats to women in society.
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DISCONNECTIONS

1 The theories also presume that sexual orientation is determined by genetic factors, and
that homosexuality is a personality variation. Transgender conditions are disruptions of
this. However, the activating forces are due to gene expression (not directly by genes)
and the influence of endocrinal (or hormonal) elements are disregarded or denied!’

1 This autogynephilic theory at the time it was being applied was regarded as outdated and
incorrect by other clinicians in the field. The clinic which promoted it was shut down in a
hotly contended dispute

1 Perhaps more importantly, autogynephilic theories do not match the lived experiences of
transgender people. There is a great deal of anger among transgender people over an
incorrect diagnosis being imposed upon them for the purpose of preserving a gender-
critical approach, i nstead of protecting transgender

211



OBJECTIVITY

1 If science is to be used correctly it is essential that all viewpoints are considered

1 Therefore, it would be expected that the approaches adopted by the Professional
Institutions, World Authorities, WPATH (World Professional Association for Transgender
Health) and clinical authorities, would be properly considered, but the existence of these
and the arguments they make are dismissed or ignored*’®.

T There is no rEémoeaceéumoot hEmoduwedsrterdarsed byg o
all of the major Professional Institutions in the United Kingdom which condemns
AConver si oThhedxistenceaopthis.memorandum is also totally ignored!’’

Y Support groups such as Stonewall*”®, GIRES!”® and others who support the approaches
adopted by the professional institutions are virulently condemned.
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RESEARCH

1 Objective research needs experiential evidence to prove it. This is an essential element
in validating any study. That must be questioned in this gender-critical approach.

{ The use by gender-critical groups of a seminal paper by Joel et al*®! in attempts to prove
that gender identity is purely a social construct is directly contradicted by Joel in another
paper, written by Joel, Swaab et al, and by other leading researchers who are working
directly in the field!82 183 184 185 186

f The use of another influential paper by Dhejne and others®’ 188 189 jn attempts to prove
that male to female transsexuals continue have the same propensity to violently attack
women as all males, also that the trauma faced by these people arises because they are
the agents for their own misfortunesé instead of the persecution and vilification of
others, is also vociferously denounced by Dhejne, the lead author of the paper.t®
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STATISTICS

1 Gender-critical groups attempt to uses statistics to prove that male to female activities
engage in sexual abuses at the same rate as the overall male population

1 This is done by taking the distribution of people in prison for sex offences who claim to be
transgender and extrapolating this figure to assume that the proportion of those in prison
can be extrapolated to include the whole transgender population.

1 Individual cases are highlighted to emphasise the perceived dangers. However, this
ignores demographics, incentives, lack of statistical significance, changes in attitudes
during the years, errors, and the inconsistencies in extrapolation. This has been
challenged in many quarters. Broader studies do not support these claimed results®!
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CAMPAIGNS

1 Thefi St o n eepats do@umenting discrimination against transgender people,
including children, are dismissed as propaganda by gender-critical groups, even though
the same results are replicated in many other worldwide studies!®?

1 Perhaps the most serious and significant criticism of the gender-critical movements
comes from Professor Judith Butler who,inher1 99 006s book, provi ded
inspiration for the gender-critical approach?®.

f In a 2021 article in the Guardian newspaper!®® she says: i T h e -gendet movement is
not a conservative position with a clear set of principles. No, as a fascist trend, it
mobilizes a range of rhetorical strategies from across the political spectrum to maximize
the fear of infiltration and destruction that comes from a diverse set of economic and
social forces. It does not strive for consistency, for its incoherencei s part of it
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CLINICAL INPUTS

These comments by Butler are extremely strong, and it would be good to read her
complete article. That can be accessed here: (Butler 2021). An alternative way of
examining these issues is to look at the clinical inputs

We have already seen that gender critical feminist groups accept sexual orientations as
personality variations but consider male to female transsexuality as a perversion of male
homosexuality. The professional institutions and word authorities diagnose both
conditions as personality variations which arise very early development and cannot be
changed either by the person concerned or the predations of others in later life

Great harm can occur if the wrong management method is applied. The mass of clinical
and professional evidence that is available is dismissed by gender-critical groups as the
workof it r ans g e n d and itsanfluence is denies'?.
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http://www.tgdr.co.uk/documents/250P-ButlerGuardianArticle.pdf

RECRUITMENT AND REGRET

1 For most people the intuitive expectation is that gender identity should conform to
biological sex; and that any departure from this is either because of predations, the
engagement in sexual abuse or the rewards of inappropriate sex.

1 A major allegation made against the use of an affirmative approach by the gender identity
clinics and transgender people is that of predation and enlistment to the cause

1 Gender identity clinics all report low rates of regret after gender reassignment surgery,
but gender critical groups cite very high rates, with individual cases highlighted!®®

1 When what one side sees as compassion and understanding is invariably interpreted by
the other as coercion and enforcement, and when these early development processes
are dismissed or ignored, transgender people come under strong attack.
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IDENTIFICATION

At the heart of this dispute is the disagreement over the origins and nature of gender
identity. The gender-critical groups argue that it is a social construct and deny that any
deep-seated gender identity exists.

We have seen that the Professional Institutions, World Authorities, and the clinical
consensus argue that the core or basic elements lie at the heart of the personality that is
created and it is one of the first elements of personality to be formed.

Using this gender entitlement, it is possible for someone who is male to identify with
women from the moment of birth, have a sense of identity and an outlook, behaviour and
lifestyle which is in harmony with women, who respects women, and who fights
throughout life as assiduously and strongly as any woman for the protection and security
of her safety and gender-based rights.
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